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Egyptian Pictures 


Which Should Have a Place in Your Library 








THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
archiiecture of Ancient 
kK gypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 


Dreams. 


T HE waking life of man with its phenomena is caused 


by elementals, as was shown heretofore. All oc- 

currences of life, including all processes connected 

therewith, are possible only by the working of nature 
ghosts. Their sphere of action is not limited to the phases of 
the waking life of man. Dreams, too, are caused by the 
action of elementals. Dreams are the employment of one or 
more of the senses; and the senses are elementals within the 
man. (See The Word, Vol. 20 p. 326.) Dreams in the first 
instance are the shaping of subtle matter in such a manner 
as will correspond to sensuous experiences of his waking life. 
Such dreams are produced by the response of nature ele- 
mentals in the elements outside to the elementals in man. 


Waking and dreaming are two sides of the experiences 
of the same sense man. The being who dreams is the sense 
man; the mind does not dream, though the mind in the senses 
perceives the reports of the senses of what is experienced 
by them. It is affected as well in the waking dream, which 
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is called life, as in the sleeping which is called dreaming. 
One sort of dreaming is as much so as the other, however 
wide-awake the dreamer believes himself to be. When in the 
waking state, the man looks at these experiences in sleep as 
dreams. When in sleep, if he is there able to appreciate the 
conditions of the two states, he regards the events of his 
waking life as unreal and baseless and distant as he considers 
his dreams to be when he thinks of them while awake. 


The same sense beings which experience the waking life 
actindreams. There they reproduce experiences, which they 
have had; or they have or they create new ones in line with 
those they have had. The sight in man is a being fashioned 
from the fire element in nature. This ghost, sometimes 
alone, sometimes with the other senses, sees and is affected 
by forms and colors in nature, in the waking state or in the 
dreaming state. The sound sense in man is created from the 
occult element of air. This being, similarly as the fire ghost, 
experiences with or without the other sense beings in man, 
all sounds. The taste is a being taken from the subtle ele- 
ment of water and, with or without the aid of the other 
sense elementals, tastes. The sense of smell in man is a 
being drawn from the earth element, and it smells bodies, 
either together with the other sense beings or alone. The 
sense of touch in man is also an elemental, which, however, is 
not yet as fully formed as the other senses. It is in process 
of being fashioned. 


If one is able to analyze his dreams he will know that 
he sometimes sees, but does not hear or taste or smell in 
dreams, and at other times he hears as well as sees in dreams, 
but may not taste or smell. This is so because the sight 
elemental is at times acting alone and at times in conjunction 
with the other sense elementals. ) 


The majority of dreams are chiefly seeing. A lesser 
number are concerned with hearing. Tasting and smelling 
play a minor part. Seldom if ever does one dream of touch- 
ing or grasping or taking or holding anything. The reason 
for that is that smelling and tasting are not as fully formed 
as seeing, and touch is still less developed. The eye and the 
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ear as organs are more fully developed than the organs for 
tasting and smelling. There is no outer organ for feeling. 
The whole body is able to feel. Feeling is not yet centralized 
in an organ as are the other senses. These external condi- 
tions indicate that the elemental which acts as the particular 
sense is more developed in the case of seeing and hearing 
than in the case of tasting and smelling. Whether they have 
or have not special organs, all these senses act through 
nerves and a nervous system. 


The function of the waking sight is, roughly speaking, 
the going out of a portion of the sight elemental and meeting 
nearer or farther from the object seen, according to the 
luminosity of the object, rays which are at all times emanat- 
ing from that object. The function of the other senses is 
similar. It is therefore not inaccurate to say that the senses 
experience, or are impressed by, or perceive objects. Each 
sense needs its organ to work through, except in the case of 
feeling, where the sensory nerves suffice. All this applies to 
the waking state. 


The difference between the waking and the dreaming 
life is that in waking the senses act through their particular 
nerves and organs. In the dream the senses do not need 
their physical organs, but can act directly with subtle physi- 
cal or astral matter in connection with nature ghosts in ex- 
ternal nature, on the nerves. Though the senses do not 
need the organs in dream, they do need the nerves. 


The cause for man’s thinking that only the physical 
world is real and that dreams are unreal, is that his sense 
ghosts are individually not strong enough and not built up 
enough to act independently of their physical nerves and 
organs in the physical world, and therefore are not able to 
act apart from and independently of the physical body in the 
astral or dream world. If the sense ghosts were able to act 
in the astral world without connection with their physical 
organs, and nerves, then man would believe that world to be 
the real and the physical the unreal, because the sensations 
of the astral worlds are finer and keener and more intense 
than the sensations produced through gross physical mat- 
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ter. Reality is not absolute, but is relative and much con- 
fined. 


Man’s reality is what he likes best, values most, fears 
most, finds most cogent in its effects on him. These values 
depend on his sensations. In time, when he is able to see and 
hear and taste and smell and touch in the astral, the sensa- 
tions will be so much finer and more powerful that he will 
like them better, value them more, fear them more, attach 
more importance to them, and so they will be more real than 
the physical. 


Dreams then are at present mostly pictures, and a nature 
ghost, acting as man’s sense of sight, produces these pictures 
for man. The manner in which the sight ghost serves in a 
dream to show a picture to the dreamer is interesting. 


When a person falls asleep, dreams begin, whether they 
are remembered or not, from the time the conscious principle 
in man leaves the pituitary body. They continue while that 
principle remains in the sense nerve areas of the brain, such 
as the optic nerve, and in the mysterious ventricles of the 
brain until the conscious principle either passes into the 
cervical vertebrae or rises above the head, as it usually does. 
In either case the conscious principle is out of touch with the 
brain. The man is therefore said to be then unconscious. 
He has no dreams, while in either of those states and pays 
no attention to any of the sense impressions, even though the 
elementals may bring some of them to the human elemental. 
The human elemental does not respond, because the power 
which the conscious principle gives to it is shut off. The 
human elemental takes care, nevertheless, of the body in 
sleep, by superintending the involuntary functions, which 
go on during the abandonment called sleep. 


To write of dreams, their kinds and causes, would need 
so much space as to require a separate treatise, and would be 
foreign to the subject matter. Therefore here is mentioned 
only so much as is necessary for a foundation: to understand 
some of the actions of nature ghosts in dreams when they 
bring pictures before the dreamer, either in pursuance of his 
waking desire, to give pleasure or fear, or as ministers of the 
mind to bring enlightenment and warning's, and when a man 
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or woman attracts or creates an elemental which becomes a 
succubus or an incubus. 


Pictures are shown to the dreamer while the conscious 
principle is still in the area of the sense nerves and in the 
realms of the chambers of the brain. The pictures are shown 
by the fire elemental serving as the sense of sight, and are 
either fashioned by it out of the chaotic fire element or are 
scenes actually existing which it sees directly, by what is 
called clairvoyance. This is one class of dreams. 


A. picture is formed as an original production by the 
sight ghost which it has made out of the vague matter of the 
fire element, whenever a desire which had been held in the 
waking state was strong enough to suggest to the ghost the 
nature of the picture. Then when the body is asleep the 
fire ghost, acting on the suggestion of the desire, draws the 
fire element into form so as to present the picture suggested. 
Thus men have in dreams what their desire leads them to 
and what the mind consents to. 


If desires are connected with hearing, tasting, or smell- 
ing, or feeling, then the other elementals act with the sight 
ghost, and elements other than the fire element are drawn to 
produce the sensation which was desired in the waking state. 
Pictures ponderate because men use their sight more than 
any of the other senses, and are more affected by sights than 
by other sense impressions. Such a picture may last only a 
part of a second; the dreamer is not in a position to determine 
the time which the dream lasted. 


The other kind in this class of dreams are pictures of 
something that exists in nature and which the sight ele- 
mental perceives and which is thus sensed, that is, dreamed 
of by the dreamer. The sight when seeing these scenes does 
not leave the physical body. Inasmuch as it is not limited 
by the physical organs nor its vision obstructed by gross 
physical matter, it may look directly on objects in distant 
places or may see into the astral worlds. 


These dreams are so produced either by the senses fired 
on by the desires of the daytime, or by the senses rambling 
uncontrolled and attracting outside elementals. With such 
dreams one’s conscious principle has nothing to do. 
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There are dreams which are of another class caused by 
the will of the mind to convey to the personality information 
of various kinds. Such commune may be had to give enlight- 
enment in philosophy, science, arts and the occult past and 
future progress of the earth and its races. To that end rec- 
ords of the past may be brought before the dreamer, or hid- 
den processes of nature may be shown to him, or symbols 
may be illustrated and their meaning visibly explained to 
him. Elementals may also be used by the conscious principle 
to give warnings, prophecies, or advice about the occurrence 
of critical events affecting the dreamer, or some one con- 
nected with him. 


Such instruction through the means of ghosts is given 
in these dreams, where the Higher Mind cannot reach the 
personality directly. The incarnated mind has so far not 
established a sufficiently strong tie with its higher part not 
incarnated, to enable the higher part to commune directly 
with the incarnated portion. Therefore dreams are used 
as means of communication, when enlightenment is neces- 
sary. Whatever the instruction or warning given, elemen- 
tals are used to make the pictures or the symbols containing 
the message. The language of the senses is not the language 
of the mind, therefore symbols are used to give the message 
intended. These symbols, geometrical or others, are them- 
selves elementals, and the pictures or whatever is used in 
the message, are elementals appearing as pictures. These, 
when coming from one’s Higher Mind, should and do impress 
the message intended, on the dreamer, if the dreamer will try 
to get that message. 


When the dreamer is too obtuse or fails to make an 
effort to get the meaning, he may want a seer for an inter- 
pretation. But today seers are out of fashion, and so per- 
sons seek a dream book or a fortune teller to interpret their 
dreams, and of course they are left without enlightenment 
or get a wrong interpretation. 


The elementals which appear in dreams as pictures or 
as symbols or as angels, do not act intelligently with their 
own understanding, because they have none. They act un- 
der the order of intelligences or of the dreamer’s own mind. 


(To be continued. ) 











MZ 2 IPA ANG] 

















NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway Langford. 
CHAPTER VII. 


S the yearly Camp Meeting season approached, 
Mother frequently alluded to the subject and ex- 
pressed her strong desire to make it a notable event. 
In a two-fold sense she hoped it would prove to be 

the most succes$ful one in the history of the Shiloh Colored 
Baptist Church. She had an impression that its religious 
meetings were to be a demonstration of God’s goodness to 
his people. And she was also impressed with the desirability 
of adding a social feature which would give general harmony 
and satisfaction. 


In fact she was entertaining the thought of paying a 
well-deserved tribute of love and loyalty to Aunt Chloe. 
And she told Father a public reception in her honor was 
what she wanted accomplished. By holding the first service 
in the forenoon, the dinner could occur at noon, and the 
reception follow it. 


Such an arrangement would necessitate a supper as 
well, and she had decided she would furnish it herself, aided 
by the very efficient hospitality committee of the church. 
Mother felt assured of its willingness to manage the affair 
for her, and she was convinced of the feasibility of her plan 
and she asked Father to approve it. And Father, never so 
happy as when furthering Mother’s wishes, and sharing 


her desire to show appreciation of Aunt Chloe, promised 
his aid. 
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Then the matter was put before us and our co-operation 
was expected, and it was given promptly. We were enthus- 
iastically in favor of it, and Fairfax, Landon, Artie and I, 
declared it would give us immense satisfaction to do as 
Mother wished. Our hearts were aflame with love for her, 
and we were glad to champion any cause she espoused. 


Seeing that Mother was touched by our response, 
Father thanked us for our manifestation of approval and 
said we must hold ourselves in readiness for service when 
the time came. But, for the present, it should not be dis- 
cussed as Mother wished first to consult Aunt Chloe’s wishes 
on the subject. Fairfax warned Father that Artie’s stock 
of self-control was limited and thought Mother should act 
quickly if she wanted to be the first to tell Aunt Chloe. We 
all laughed at this remark, Artie with us, but he solemnly 
affirmed that he would not mention the matter to a soul. 
Mother told him she trusted him; nevertheless, she wisely 
hastened the interview. 


Aunt Chloe’s attitude when informed was most gratify- 
ing to Mother. She said she was overcome with the thought 
of such honor, but she felt proud to accept whatever Miss 
Elinor wished to do for her. She was sure all her friends 
would be glad to attend her reception, and she herself, would 
try her very best to please them, on account of her family. 


Mother told her that her life had been a blessing to her 
race, and she made Aunt Chloe feel perfectly happy, by say- 
ing all her white friends would be pleased to hear she was 


to have a reception, for they too appreciated her character 
as a Christian woman. 


Soon every one on the place had heard the news and 
were rejoicing that such a fine thing was to be done for one 
of their number. 


When Dabney, Dr. Meredith’s coachman, who was the 
Bishop of the Diocese, and Ellison, his brother, heard it, they 
were too pleased to delay its general announcement. Ellison 
was Uncle John’s coachman, and was a Presiding Elder, and 
he was much liked by all our household because of his devo- 
tion to his little son who was blind. Delia, his wife, lived 


& 
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with us, for she was one of the Roseland family of colored 
people, and Andrew, their only child, was one of our house- 
hold pets. Dr. Meredith was ceaseless in his efforts to help 
the boy, but he lived his brief life without sight and was an 
example to everyone of patience, fortitude, and cheerfulness. 


The Shiloh Colored Baptist Church was, in a sense, iden- 
tified with our family. It was located on ground adjacent 
to Roseland Forest and near the Shiloh Station. Both the 
land and the church, and all the buildings on the grounds, 
had been provided by the Middleton family. The Yearly 
Meetings were not only held under the patronage of the 
family and its circle of kindred and friends, but the Opening 
Day Meeting was annually attended by them. 


The church was a prosperous one, and all its meetings 
were well attended. In fact, they were eagerly anticipated, 
as a season of good preaching, good music, and provided 
with an unfailing supply of abundant food. The latter was 
a feature that aroused much rivalry among the cooks of the 
Diocese; and, as the white people supplied the materials, 
there was no stint as to quantity of food, and no inferiority 
as to quality. 


In all the kitchens for miles around much time was 
devoted to the preparations for the Opening Day dinner. 
Cake and bread bakings were the order of the day and the 
careful packing of the ample quantities of pickles, preserves, 
and jellies was superintended by the Mistress herself on 
each plantation. 


The co-operation of the entire white population was 
rendered with generosity and good will, annually, and, be- 
cause of its special features, very general interest was 
expressed in the approaching Camp Meeting at Shiloh. 


Aunt Chloe had been a member of this church all her 
life, and was closely identified with its social and religious 
work. Until she left Roseland to come to live with us she 
had been its most prominent member. Now she could not 
take so active a part, but Mother had placed a carriage at 
her personal disposal for all the Sabbath meetings, and she 
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had the privilege of selecting those whom she wished to ac- 
company her, to them. And she had the further privilege 
of making long visits to Roseland, so as to attend any social 
or business church meetings. But she did not often ask to 
go, and Mother had ever realized the sacrifice she made 
when she became one of our household. 


This sacrifice, so cheerfully made by Aunt Chloe, was 
one of her chief reasons for showing her honor now. And 
Aunt Chloe knew this and dearly loved Mother for it. And 
all of us, entering into the spirit of service that Mother mani- 
fested in all her undertakings, wrote notes to our friends 
and invited their active interest on account of Mother’s 
desire to show appreciations of our household comrade and 
life-long friend. 


The response was so immediate and so kind we were 
assured of success. 


Camp Meetings were universally popular in the Old 
South and were endorsed as the most wholesome means of 
lending variety to the necessarily monotonous routine of 
slave life. They gave increased happiness and contentment 
to both old and young. 


Camp Meetings were not only religious gatherings; they 
were social reunions and musical festivals as well. Music 
was a never-failing delight, and opportunity to enjoy it was 
eagerly seized by the colored people. The fact that music 
is made up of vibrations, and, the vibratory action of music 
on the nervous system is almost unvaryingly powerful, they 
did not wholly comprehend, but what they did understand 
and thoroughly enjoy, was the wonderfully soothing effect 
of rhythm upon them. They knew they were happy if they 
could listen to music, and happiest when singing the hymns 
and songs endeared to them by long familiarity and asso- 
ciation. 


Our colored people were accustomed to much more than 
the average opportunity for enjoying good music. Father 
and Mother knew its power as a harmonizing factor in the 
daily life, and they gave every encouragement to both old 
and young to learn to sing and play. We children had been 
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trained to share all our new songs and hymns with them, 
after we had been well drilled by Mother at the piano. And 
I had a singing school for the little children that Father 
had approved and aided me to teach long before the time of 
Aunt Chloe’s reception. 


He had caused to be built for my class a circular seat 
around, but not attached to, the body of one of the largest 
oak trees on the lawn. It was near the house, and was so 
arranged that the children could sit back to back on it, and 
I could pass in and out its several openings and have all the 
singers at close range constantly. This arrangement, de- 
vised by Father personally, was such a success that others 
copied it. Our friends often asked to have the pleasure of 
seeing the children assembled on their round bench plat- 
form and of hearing them sing. 


Now when the Jubileers, as we had named this class, 
knew that they were to go to Camp Meeting and sing in 
honor of Aunt Chloe they were much excited and very eager 
to begin the study of “Auld Lang Syne,” which was to be 
their first song. This they were to sing as they entered 
the church from the rear doors, facing the pulpit, and the 
band was to lead them. After they learned the meanings 
of the words it was easy to memorize them. And when told 
they must sing so that the people in the church would under- 
stand that the “Auld Acquaintance” was Aunt Chloe, much 
expression was put into the words. In fact, they sang the 
song amazingly well, so well that the entire family liked 
to listen to the rehearsals that were going on daily. 


The pride and satisfaction of our own colored population 
in the singing school, now that it was to sing at Camp Meet- 
ing, were so great they requested permission to have the 
children rehearse on a Sunday afternoon, and invite some of 
their friends to hear them. Father approved of this and had 
seats arranged for the audience, which we frequently enter- 
tained thereafter. 


Mother had provided for the class a uniform of white 
linen, made alike for both boys and girls. These long aprons 
were in reality fashioned after the gowns worn by choir 
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boys, and the children liked to appear in them, particularly 
when they sang with the band. For we had a band, chosen 
by Father and Uncle John from among the musically in- 
clined youths on our place, and from the adjoining planta- 
tions. Both Father and Uncle were trained musicians and 
they took pleasure in furthering a knowledge of music where 
they discovered the least degree of native talent for it. 
Uncle secured the services of an experienced teacher, who 
came out from the city regularly to instruct the lads. Under 
his directorship, provided with good instruments, and given 
leisure for practice, we soon had an excellent set of plavers. 


It became in time a very proficient musical organiza- 
tion, and we frequently availed ourselves of its services. 
Gradually a demand for it grew in the community and Father 
always provided for the acceptance of engagements and he 
furnished the uniforms they adopted. 


This band was now of great assistance to me in pre- 
paring my singing school for its first public appearance. 


We invited neighboring colored children to come in the 
afternoons to learn to sing with us, and our colored people 
had the privilege of practicing with members of the band 
in the evenings, from time to time. 


The Jubileers were so elated over their sudden import- 
ance as singers I had difficulty at times in curbing their 
ambitions. They grew to think the Camp Meeting could 
not be conducted without them. In fact, several of the 
best singers quite frankly expressed regret that there was 
to be any other feature at the opening service. They thought 


the people generally would rather hear them sing than listen 
to a sermon. 


Mother, too, was busy with her manifold preparations 
for the Camp Meeting season. She had her dressmaker 
come from the city to copy a costume of her own that Aunt 
Chloe had much admired, and which Mother had taken 
infinite pains to have duplicated, both as to color and mate- 
rial. It was a lustrous French silk, of a fawn shade called 
in those days “ashes of roses,” and the costume consisted of 
dress, mantilla and bonnet. The mantilla had a deep silk 
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fringe border, to match, and the bonnet had strings of long 
broad ribbons, to be tied in a bow under the chin. The face 
trimmings were tulle and lace, pink rosebuds, and blue for- 
get-me-nots. A coronet of ribbon, lace and flowers com- 
pleted the outside adornments. When Aunt Chloe realized 
that Mother meant her to have such a costume she wept 
like a child. And her demeanor toward Mother ever after- 
ward was, if this were possible, even more gentie and ador- 
ing. She seemed to be overwhelmed with her good fortune 
and she tried in every way to express gratitude for it. 


Really there never was a happier creature in this dear 
old world of ours than was she when she appeared before 
us fully arrayed for Camp Meeting. We dared not tell her 
the extent of our admiration; nor say much of the elegant 
appearance she made. 


In fact she could scarcely control her own emotions, and 
we wanted to help her to greater composure. Our two small 
brothers, Davie and Charlie, fairly danced with delight at 
sight of her, and their satisfaction did much to relieve her 
nerve tension. She smiled fondly upon her “babies,” as she 
called them and told them they were little cherubs. But 
she could not prevent the loud huzzahs that were given her 
when she stepped out in front of the busy crowd making 
ready to follow her to the church. She went quickly to take 
her seat in the open carriage in which she and Bishop 
Dabney were to ride at the head of the procession. Bishop 
Dabney was in gala attire himself; for he was arrayed in his 
new black broadcloth suit, the gift of Dr. Meredith, and he 
was apparently entirely satisfied with the general impres- 
sion his appearance produced. 


Aunt Chloe was interested in viewing the men, women 
and children who were hurriedly embarking in all the var- 
ieties of vehicles that had been assembled for the occasion. 
And several times we saw her weeping as she responded to 
the many greetings given her. 


It was just like her to order the carriage to be halted 
when it passed the front of the house, where all the family 
had assembled on the veranda, and as it stopped at the 
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center of the driveway, she arose and made us a low 
obeisance. 


The act was so pathetically eloquent of affection and 
humility we each and all waved our handkerchiefs in re- 
sponse and called down our blessings upon her and her day. 
And her day was as beautiful as the combined prayers of 
many people had petitioned it should be. The soft breezes 
fanned the summer air and tempered the warm sunshine, 
and the morning was one of rare loveliness. 


As our family party, increased by Uncle John’s house- 
hold and several cousins from the city, passed on our way to 
Shiloh, numerous neighbors joined us. These were awaiting 
our coming along the roadside in such numbers that we 
soon became a cavalcade. 


Everyone congratulated Mother as soon as they had an 
opportunity, not only on account of the weather, but on the 
good appearance of the procession just ahead of us. Aunt 
Chloe’s brave attire, and the animation of the white-pina- 
fored Jubileers, called forth many expressions of approval. 
The latter were singing as joyously as a grove full of mock- 
ing birds, friends told her. 


How very kind every one was to us as we rode along! 
What happy greetings we heard! And what a host of well- 
wishers accompanied us to the church! 


We had with us two colored children whose physical in- 
firmities precluded their marching with the singers. Both 
had beautiful voices, the blind boy, Andrew, possessing a 
tenor of good range, and the girl, who was a hopeless cripple, 
was a very good soprano singer. Little Lucy was under my 
special charge, while David made himself the guide and pro- 
tector of Andrew. Both children were much liked for their 
very nice dispositions and because of their sad physical 
disabilities. 

David led Andrew into the church, and to his seat on the 
platform, as I did Lucy, and we watched over them until 
Delia took them in her care after the morning service. 

Mother was on the platform with us, and Aunt Chloe sat 
near her. This platform had been built for the occasion in 
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front of the pulpit, but not on line with it. “As we sat in our 
seats, those in the pulpit were elevated above us. We had 
room on the platform for all the Jubilee singers, seated in 
two long semi-circular rows. 


In the front pews, always reserved for white people, 
were all our kindred and friends. Father was in the first 
row, with Edith and Marion and the two little boys. Uncle 
John and Aunt Kate were in the next row, so seated that they 
were immediately behind these small people and with them 
were Charlie and Artie. Landon and Fairfax sat with two 
cousins, and surrounded by other relations. 


In the pulpit were Dr. Meredith, who because of his posi- 
tion in the Baptist denomination, had the seat of honor, and 
the Bishop, and two other church dignitaries, sat in the next 
row. In addition to these there were several of our friends, 
who always represented the white Baptists of the Diocese 
at all the Shiloh Camp Meetings. 


The church was crowded, and as the white visitors 
entered, the congregation rose and stood until the Bishop 
gave the signal for all to be seated. 


When quiet was restored the ushers were notified to 
throw open the two doors opposite the pulpit. The band 
divided into two sections, and the Jubileers in two divisions, 
were waiting to be admitted to the building, and soon the 
prelude was played and the march begun up the aisles. Each 
division was led by a monitor, who kept time and precision 
in marching and the singing. As the procession advanced, 
fresh young voices prettily sang out: 


“Shall Auld Acquaintance be forgot 
And never brought to mind! 

Shall Auld Acquaintance be forgot 
In the days of Auld Lang Syne.” 


The verses were not completed until the children had 
reached the platform and taken their positions on either side, 
and behind Mother’s chair, which was in the center. The 
band took its position on the side seats near the platform 
after the conclusion of the song. An intensely pleased audi- 
ence looked on and was moved to vent its gratification in 
subdued applause. 
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We, who were accustomed to seeing and hearing the 
children frequently, were proud of the excellent impression 
they produced, and there was a general interchange of happy 
smiles, and nods of approval from our relatives and friends. 

When quiet was restored, Dr. Meredith made a brief 
prayer, and was followed by Bishop Dabney, who asked the 
congregation “to further praise God by singing that most 
beautiful of all hymns, ‘Jesus Lover of My Soul.’” How we 
all loved the familiar words and with what pleasant anima- 
tion everyone sang the lines: 


“Jesus Lover of My Soul, 
Let me to Thy bosom fly, 
While the nearer waters roll, 
While the tempest still is nigh. 
Hide me, O my Saviour, hide, 
Till the storm of life is past; 
Safe into the haven guide, 
Oh, receive my soul at last. 


Other refuge have I none, 

Hangs my helpless soul on Thee; 
Leave, Oh, leave me not alone, 

Still support and comfort me. 
All my trust on Thee is stayed, 

All my help from Thee I bring; 
Cover my defenceless head, 

With the shadow of Thy wing.” 


It was when we were singing these last four lines that 
a remarkable incident occurred. The attention of everyone 
in the church had been concentrated on the music, which 
the band was leading, and it was not noticed until the last 
four stanzas of the second verse had been concluded, that 
two radiant and shining Beings were poised in the air just 
above Mother’s head. 
Soon angelic voices took up the lines just ended and 
sang: 
“All my trust on Thee is stayed, 
All my help from Thee I bring; 


Cover my defenceless head, 
With the shadow of Thy wing.” 


The music was wonderful; a living Presence, not to be 
described seemed to fill the entire church and to vibrate and 
scintillate with light and power. Not two voices only, but 
many, apparently, were singing the words, and making them 
so alive they were not words merely, but conscious entities. 
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They seemed to be sentient with a power which mere sound 
could not convey. Even after the singing ceased the rever- 
berations went trailing through the space and finally ended 
in cadences, thrillingly sweet and as ethereal as zephyrs. 


It was without any fear I could look upon these Beings, 
who though making no sign of locomotion moved in a sea 
of light that was pulsating with electricity. I could not 
say their bodies were transparent, but they so appeared to 
my senses. 


The audience was spellbound and apparently content to 
remain so. All eyes remained centered upon the Angelic 
Visitants who were close to Mother and looking down upon 
her. 


Then Mother spoke, and her voice sounded to that half 
entranced audience as the notes of a wind-harp, distant yet 
clear and vibrant. She was saying: “The gates of Heaven 
are ajar today, and Grandmother and Mother are here with 
us to worship, and to sing to God’s glory.” And as she 
ceased speaking she looked up at them, and her face seemed 
to partake of the light that shone from their countenances. 
It was glorified with love and trust. 


Aunt Chloe impulsively cried out: “I know them; I 
know them both, and I see them, and hear them, and it is 
our Miss Elinor and Little Miss. Glory to God, they are 
here, and they are blessing everyone of us.” 


Mother reached her hand over to Aunt Chloe and 
her touch soothed her to silence and composure. I had in- 
stantly recognized the Good Lady and the Small Person, and 
smiled a welcome upon them. But I was greatly surprised 
at hearing Mother say who they were, and for a moment 
I felt dizzy and then very faint. But I quickly mastered the 
feeling and looked at them as they remained poised in ether 
waves with a light playing about them that dazzled sight. 
The atmosphere was wholly changed by their presence; it 
was charged with some elixir that rejuvenated everyone, and 
we reveled in it, not knowing what it was which so power- 
fully affected us, or from whence it came. I was not alarmed 
in the least, and I rejoiced that Mother was calm and so 
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radiantly happy. My Father’s face had ever been my 
barometer in time of any mental stress, and now I turned 
slightly and caught his eye. Instantly he flashed to me a 
fond smile and my body was reinforced; I became wholly 
serene and strong. 


Dr. Meredith startled the people by springing to his feet 
as he apparently grasped an extended hand: “Why Charles 
Middleton, my beloved friend, I thank God for this vision 
of you.” By directing the attention of the audience from the 
two Celestial Beings, who were hovering near us, Dr. Mid- 
dleton relieved the tenseness of the situation. All over the 
church were now heard such exclamations as: “That Mar- 
ster Middleton! Surely it is; and there’s Miss Elinor, and 
Little Miss; Glory to God forever.” “Don’t they all look 
young?” And one of the elderly Roseland women called out, 
“Howdy, Marster, and Miss Elinor, and you, too, Little 
Miss. We all know you!” 


How sudden, how exhilarating was the current of elec- 
tricity that now went with lightning speed to all parts of 
the church! Everyone, old and young, felt the same sen- 
sation tingling through their bodies, and each recognized the 
swift changes it caused in others. We felt instantly re- 
newed, invigorated and inspired and, as in the twinkling of 
an eye, all sense of age and weariness passed away from the 
spectators. 


It was then that the people became really eloquent in 
their praise and thanksgivings to God, and touching were 
the scenes that were witnessed. 


Those Shining Ones were evidently responsible for the 
showers of flowers that were softly falling upon the heads 
of people in all parts of the building. They seemed to be 
partly absorbed in the power they were exerting, and the 
scene was one of pure enchantment. Down upon us drifted 
rosebuds, sprays of white jasmine, and blue forget-me-nots, 
and not a single person in that crowded church was omitted. 
I was fascinated by the picture before me, those wondrous 
Beings levitating so near us, and creating in the space about 
them, and all over the entire building, a substance that 


NOTE BOOK OF A PSYCHIC 19 


pulsed with magnetic power. How deeply others were af- 
fected I could not say; but I was scarcely able to hold my 
body under control; it seemed to me strange to remain stand- 
ing when I felt I might so easily float out, and quite up, and 
away. 

The strangest power I had ever sensed seemed now to 
possess me, but I held myself firmly on the floor, and if my 
body swayed the least bit, and I know it did once, Mother’s 
arm, which was quickly passed around me, steadied my 
nerves completely. I could continue to look up fearlessly 
at the angelic faces smiling upon us, for Mother’s arm about 
me was my fortress and my strength. 


There was a cessation of all motion on the part of our 
Celestial Visitants now and I thought they were about to 
vanish from our sight. But they drew nearer to Mother, 
and as the three extended their arms in the attitude of bless- 
ing her, we suddenly heard glorious voices singing: “Glory 


to God in the Highest, on Earth Peace and Good Will to 
Men.” 


Grandfather’s face was almost transfigured; on it was 
playing a wondrous light and its expression was the very 
apotheosis of Love. His form seemed charged with etheric 
energy, and seemingly it was his intention to make himself 
plainly and perfectly recognized by us all. Grandmother, 
in like degree radiated power, but she seemed less concerned 
to impress her personality upon the minds of others. The 
Small Person was a glorious vision to behold, but she was 
more detached than either of the others. She looked upon 
the scene more as a spectator than a participant, and her 
face, so fair and pure, in its celestial beauty, was childlike 
in its appealing purity and innocence. 


But now they were rising very gradually and fading 
slowly out of our limited range of vision. Then they wholly 
disappeared and silence and emptiness were about us. 


Dr. Meredith called us back to the present and the prac- 
tical. He told us he wished, before the congregation was 
dismissed, to speak to us on one or two important points. 
First, to remind us that we were nearly all professing Christ- 
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ians, and followers of the Lord and Saviour, Jesus Christ. 
And then he said: ‘As Jesus passed through the change 
called death and arose again and now liveth forever more, 
so also can His saints who live in glory with Him do the 
same. And as He had the power of appearing and disappear- 
ing in the ether, which is a substance like the air and which 
we cannot see, as we do not see the air, but without which 
we would die, if we did not have it to breath into our lungs 
constantly, so, also, those who are His meek and lowly 
followers and live after His example can come to do all that 
He did. In fact, dear friends, He, Himself has said that we 
having faith sufficient, can do more than He did. Let us 
‘therefore, praise God and thank Him constantly for giving 
us the vision to see, and the hearts to believe; and let us eae) 
forth from this Church, where we have witnessed holy 
scenes, to be more like Jesus every hour of our lives.” 


Then, after a moment’s pause, he pronounced the Bene- 
diction, and dismissed the congregation. 


(To be continued. ) 
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JESUS, THE CHRIST 








FROM A THEOSOPHICAL STANDPOINT. 


By Frances Allen Ross. 


HE world at large may be divided into two well- 
defined groups regarding the nature of Jesus, the 

Christ; one considers him the veritable Son of God, 

equal to the Father, and born in a miraculous man- 

ner; the other regards him as a man, like other men, born 


in a natural way, but superior to others in spiritual attain- 
ment. 


While the first opinion involves problems impossible to 
solve and provokes doubts in many serious minds, the be- 
lievers think this is the only concept which allows Jesus to 
stand forth as the great ideal which, after all, humanity 
looks up to. By lowering him to mere man, he seems to lose 
his hold upon the human imagination and ceases to be the 
inspiration which mankind needs. However, if Jesus is dif- 
ferent in nature from other men, if all the factors of his life 
are peculiar to him and unknown to the average man, how 
can the Christ life become an example to mankind or be pos- 
sible of attainment? 


Theosophy shows us that the life of Jesus is both natural 
and possible of demonstration; that he reached a certain 
spiritual attainment and received the title appropriate to 
it, that is, The Christ; and that, in common with other sav- 
iors, he held a certain relation to humanity, which relation- 
ship is renewed by a Savior from time to time, as the needs 
of the different races require. 


Whether the New Testament story is historically correct 
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or not, if applied to a particular individual called Jesus, will 
not be considered; but that it is similar to the narrative con- 
cerning both Krishna and Buddha is easily proved. 


The coming of Jesus was foretold by the prophet Isaiah, 
and in Chapter XLIX, 6, the Messiah is referred to as “a light 
to lighten the Gentiles.” 


If we turn to the prophecies respecting Krishna as 
found in the Atharva-Veda, quoted by Madame Blavatsky 
in Isis Unveiled, Vol. II, p. 556, we shall find a startling re- 
semblance: “He shall come, crowned with lights, the pure 
fluid issuing from the great soul . . . dispersing darkness.” 


In Isaiah, VII:14; “Behold a virgin shall conceive and 
bear a son, and shall call his name Immanuel.” 


Of Krishna’s birth is made a prophecy: “In the early 
part of the Kali-Yuga, shall be born a son of the virgin.” 
{ Vedanta.) 


Zechariah, the prophet says (chap. IX, 9 and 17): “Re- 
joice greatly, O daughter of Zion! Shout, O daughter of 
Jerusalem, behold thy King cometh unto thee: For how 
great is his goodness and how great is his beauty. Corn 
shall make the young men cheerful and new wine the maids.” 


Of Krishna it was written: “He shall come, and all ani- 
mated beings, all the flowers, plants, men, women, the in- 
fants, the slaves .. . shall together intone the chant of 
joy, for he is the Lord of allcreatures .. . he is infinite, for 
he is power, for he is wisdom, for he is beauty, for he is all in 
all.” (Atharva-Veda.) 


The Christian sees the proof of the divinity of Jesus in 
such words as these: John 1:14: “And the word was made 
flesh and dwelt among us, and we beheld his glory as of the 
only begotten of the Father.” Also in II Corinthians, XI:5: 
“God was in Christ, reconciling the world unto himself.” 


But three thousand years before it was said that “God 
shall manifest his glory and make his power resound and 
shall reconcile Himself with His creatures.” (Atharva), 
quoted in Isis Unveiled, Vol. II, p. 556. 


Of Mary, the mother of Jesus, it was said (Luke IX:27): 
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“Blessed is the womb that bare thee.”’ 


Of the mother of Krishna: “Happy the blest womb that 
shall bear him.” (Atharva.) 


Whether there be exaggeration or not in attributing to 
the Hindu books quoted from, such great antiquity, the fact 
remains that these prophecies and their fulfilment preceded 
Christianity, and Krishna preceded Christ. 


Madame Blavatsky also reminds us that “although none 
of the Christian sects except the Roman Catholic attributes 
divinity to the Virgin Mary, we need only to call attention 
to the words used by the angel Gabriel in addressing her as 
“Blessed art thou among women” to disprove the assump- 
tion. These words are unequivocal. He does not adore her 
as the “Mother of God,” nor does he call her goddess; he 
does not even address her as Virgin, but calls her simply 
“woman.” (Isis Unveiled, Vol. II, p. 203.) Furthermore, 
Matthew traces Jesus’ descent from the royal blood of 
David through his father Joseph. Luke adds, somewhat 
cautiously of Jesus, (as was supposed) “the son of Joseph.” 


Previous to the birth of Jesus, wonderful things are said 
to have occurred. These are enumerated in the Protevan- 
gelion ascribed to James, in the thirteenth and fourteenth 
chapters. At the hour of nativity, as Joseph looked up into 
the air, “I saw,’ he says, “the clouds astonished, and the 
fowls stopping in the midst of their flight. . . . And I be- 
held the sheep dispersed and yet the sheep stood still; and I 
looked into a river, and saw the kids with their mouths close 
to the water, and touching it, but they did not drink. Thena 
bright cloud overshadowed the cave, so that their eyes could 
not bear it. The hand of Salome which was withered, was 
straightway cured. . . . The blind saw; the lame and dumb 
were cured.” (Isis Unveiled, Vol. II, p. 552.) 


Greater signs were reported to have occurred at the 
hour of Gautama-Buddha’s birth, when 32,000 miracles were 
performed. “The clouds stopped immovable in the sky, the 
waters of the rivers ceased to flow; the flowers ceased un- 
budding; the birds remained silent and full of wonder; all 
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nature remained suspended in her course, and was full of 
expectation. There was a preternatural light spread all over 
the world; animals suspended their eating; the blind saw; 
and the lame and dumb were cured.” : 


In the Pali Buddhist Annals, III, p. 28, it is recorded that 
“When sent to school, the young Gautama, without ever hav- 
ing studied, completely worsted all his competitors, not only 
in writing, but in arithmetic, mathematics, metaphysics, 
wrestling, archery, astronomy, geometry, and finally van- 
quished his own professors by giving the definition of sixty- 
four kinds of writing, which were unknown to the masters 
themselves.” 


“The same story, with the Hindu earmarks rubbed off to 
avoid detection,” Madame Blavatsky points out, is found in 
Luke I1:42-47: “And when he was twelve years old, they 
went up to Jerusalem after the custom of the feast. 


“And when they had fulfilled the days, as they returned, 
the child Jesus tarried behind in Jerusalem and Joseph, and 
his mother knew not of it. But they, supposing him to have 
been in the company, went a day’s journey; and they sought 
him among their kinsfolk and acquaintance. And when 
they found him not, they turned back again to Jerusalem 
seeking him. And it came to pass, that after three days, 
they found him in the temple, sitting in the midst of the 
doctors, both hearing them and asking them questions. And 
all that heard him were astonished at his understanding and 
answers.” 

Quoting from the Gospel of Infancy (chapters XX and 
XXI), which was accepted by several of the Church Fathers: 
“And a certain astronomer asked the Lord Jesus whether 
he had studied astronomy. And Lord Jesus explained to 
them about the spheres . . . about the physics and meta- 
physics. Also things that reason of man had never dis- 
covered. The constitutions of the body, how the soul oper- 
ated upon the body. . . . And at this the master was so sur- 
prised that he said: ‘I believe this boy was born before Noah. 
He is more learned than any master.’” (Isis Unveiled, Vol. 
II, p. 552.) | 
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It is also interesting to note the similiarity between the 
sayings of Jesus and those of earlier spiritual teachers. We 
will give only two comparisons. In Matthew X:42, the mas- 
ter says: “And whosoever shall give to drink unto one of 
these little ones a cup of cold water only, in the name of a 
disciple, verily I say unto you, he shall in no wise lose his 
reward.” 


The Buddhist Canon, quoted by Schmidt in “Der Weise 
and der Thor,” p 37 contains the following: “Whosoever, 
with a purely believing heart, offers nothing but a handful of 
water, or presents so much to the spiritual assembly or 
gives to drink therewith to the poor and needy, or to a beast 
of the field; this meritorious action will not be exhausted in 
many ages.” 


The Sermon on the Mount seems to be adaptations of 
the precepts of Hillel, who died about forty years before the 
birth of Jesus, and Madame Blavatsky says that “every word 
of his sermon is an echo of the essential principles of monas- 
tic Buddhism,” and that the ten commandments of Buddha, 
as found in the appendix of the Pratimoksha Sutra, are elab- 
orated to the full extent in Matthew. 


The similarity between Krishna and Christ is also discov- 
ered by reference to sculpture and painting. In Isis Unveiled 
the author says: “One is completely overwhelmed with as- 
tonishment upon reading Dr. Lundy’s “Monumental Chris- 
tianity.” It would be difficult to say whether an admiration 
for the author’s erudition, or amazement at his serene and 
unparalleled sophistry is stronger. He has gathered a world 
of facts, which prove that the religions, far more ancient 
than Christianity, of Krishna, Buddha and Osiris, had an- 
ticipated even its minutest symbols... His materials come 
from no forged papyri, no interpolated Gospels, but from 
sculptures on the walls of ancient temples, from monuments, 
inscriptions and other archaic records. He shows us Krishna 
and Apollo as good shepherds; Krishna holding the cross and 
Krishna “crucified in space,” as he calls it. Of this figure— 
borrowed by Dr. Lundy from Moor’s “Hindu Pantheon’— 
it may be truly said that it is calculated to petrify a Christian 
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with astonishment, for it is the crucified Christ of Romish 
art to the last degree of resemblance. Not a feature is lack- 
ing; and, the author says of it himself: “This representation 
I believe to be anterior to Christianity. It looks like a 
Christian crucifix in many respects. . . . The drawing, the 
attitude, the nail-marks in hands and feet indicate a Chris- 
tian origin, while the Parthian coronet of seven points, the 
absence of the wood, and of the usual inscription, and the 
rays of glory above, would seem to point to some other than 
a Christian origin.” As it is, Dr. Lundy maintains that this 
figure is that of one of the avatars of Vishnu, hence Krishna, 
and anterior to Christianity.” (Isis Unveiled, Vol. II, p. 557.) 


“Like Jesus, Krishna seems to have been a real being,” 
says Madame Blavatsky; “deified by his school at some time 
in the twilight of history, and made to fit into the frame of 
the time-honored religious programme. Compare the two 
redeemers, the Hindu and Christian, the one preceeding the 
other by some two thousand years; place between them 
Buddha, reflecting Krishna and projecting into the future 
his own luminous shadow, out of whose collected rays were 
shaped the outlines of the historical Christos, and we find 
that under one identical garment of poetical legend lived and 
breathed three real human figures.” The individual merit 
of each is rather brought out in stronger relief than other- 
wise by this same mystical coloring and similarity of legend. 


Dr. Lundy also mentions a sarcophagus, panelled with 
bas-reliefs representing the miracles of Christ, on which may 
be seen the full figure of Jesus raising Lazarus from the 
dead; he appears beardless and carries a wand in the familiar 
guise of a necromancer (?), while the corpse of Lazarus is 
swathed in bandages exactly as an Egyptian mummy. 


Madame Blavatsky’s comments on this are that “no 
pictures of Christ were possible until after the days of Con- 
stantine, when the Jewish element was nearly eliminated 
among the followers of the new religion. The Jews had a 
holy horror of any form of images and would have consid- 
ered it a sacrilegious blasphemy to represent in any way or 
shape their master. The only authorized image of Jesus, 
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even in the days of Tertullian, was an allegorical represen- 
tation of the Good Shepherd, which was no portrait, but the 
figure of a man with a jackal-head, like Anubis. King de- 
duces, from a quotation from Epiphanius, that even as late 
as 400 A. D. it was considered an atrocious sin to attempt to 
represent the bodily appearances of Christ.” 


“All this points undeniably to the fact that except a 
handful of self-styled Christians who subsequently won the 
day, all the civilized portion of the Pagans, who knew of 
Jesus, honored him as a philosopher, an adept, whom they 
placed on the same level with Pythagoras and Apollonius. 
It is a most suggestive fact that there is not a word in the 
so-called Scriptures to show that Jesus was actually re- 
garded as God by his disciples. Neither before nor after his 
death did they pay him divine honors. Their relation to him 
was only that of disciples and ‘master,’ by which name they 
addressed him, as the followers of Pythagoras and Plato ad- 
dressed their respective masters before him. Whatever 
words may have been put into the mouths of Jesus, Peter, 
John, Paul, and others, there is not a single act of adoration 
recorded on their part. Jesus termed himself the Son of God, 
but took care to assert repeatedly that they were all the chil- 
dren of God, who was the Heavenly Father of all. In preach- 
ing this, he but repeated a doctrine taught earlier by Hermes, 
Plato, and other philosophers. Strange contradiction! Jesus, 
whom we are asked to worship as the only living God, is 
found immediately after his resurrection saying to Mary 
Magdalene: “I am not yet ascended to my Father; but go 
to my brethren, and say unto them, I ascend unto my Father 
and your Father, and to my God and your God.’ (John XX: 
17.) ‘My Father and your Father, my God and Your God’ 
implies on his part a desire to be considered on a perfect 


equality with his brethren—nothing more.” (Isis Unveiled, 
Vol. II, p. 193.) 


“James, the ‘Brother of the Lord,’ nowhere calls Jesus 
the ‘Son of God’ nor even Christ God. Only once he calls 
him ‘Lord of Glory,’ but so do the Nazarenes when writing 
about their prophets,” continues Madam Blavatsky. She 
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calls our attention to the fact that “Eusebius states that be- 
fore the siege of Jerusalem the small Christian community 
—comprising members of whom many, if not all, knew Jesus 
and his apostles personally—took refuge in the little town of 
Pella, on the opposite shore of the Jordan. Surely these 
simple people, separated for centuries from the rest of the 
world, ought to have preserved their traditions fresher than 
any other nation. It is in Palestine that we have to search 
for the clearest waters of Christianity, let alone its source. 
The first Christians, after the death of Jesus, all joined to- 
gether for a time, whether they were Ebionites, Nazarenes, 
Gnostics or others. They had no Christian dogmas in those 
days, and their Christianity consisted in believing Jesus to 
be a prophet, this belief varying from seeing in him simply “a 
just man” or a holy, inspired prophet, a vehicle used by 


Christos and Sophia to manifest themselves through. (Isis 
Unveiled, Vol. II. p. 197.) 


In James’ epistle to the twelve tribes, he says: “Ye have 
condemned and killed the just.” (James, V : 6.) 


“Jesus enforced and illustrated his doctrines by signs 
and wonders, and if we lay aside the claims advanced on his 
behalf by his deifiers, he did but what other kabalists did; and 
only they atthatepoch. ... Fortwocenturies the sources 
of prophecy had been completely dried up, and from this 
stagnation of public miracles had originated the scepticism 
of the unbelieving sect of the Sadducees.” (Isis Unveiled, 
Vol. II, p. 194.) 


It may be interesting to recall that there had been a 
similar dearth of anything pointing to the presence of an 
invisible world previous to the launching of the Theosoph- 
ical Movement. It was the purpose of Madame Blavatsky 
and those who sent her, through the demonstration of occult 
powers, to arouse the materialistic nineteenth century to a 
belief in something besides a physical world. In the advent 
of the Society there were more “signs” shown than at any 
later period. Mr. Judge, commenting upon the decline of 
such phenomena and that it had been attributed by various 
people to the fact that the discovery of many frauds had cast 
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discredit upon their genuineness, states that the decline is 
due, not to the exposition of fraudulent phenomena, but to a 
decrease in the amount of psychic force to be expended. 


There is an ebb and flow of psychic forces as well as 
material, and it was to awaken the world to a new idea of 
life that Jesus performed his works of healing and displayed 
his supernatural powers. Such powers have been possessed 
by a few men in all times and are not miraculous in the 
sense that they stand outside of the laws of nature. They 
seem mirculous because they are not understood by any but 
the initiated. None of Christ’s miracles are unique, not 
even the raising of the dead. Our belief that Christ was the 
only healer and magician on record, merely attests to 
our ignorance or to our extreme prejudice, which will not 
permit us to accept the records of similar deeds by other 
adepts. 


From what has been stated, it must follow that Theoso- 
phists do not believe that Christ is the only Messiah, but 
rather that he is one of several; that saviors of the race ap- 
pear from time to time and revivify the ancient wisdom, 
adapting such portions of it to the race to whom they come 
as that race can appropriate—these fragments and adapta- 
tions becoming the various religious systems, all of which 
can be traced back to one common root. Theosophists do 
not believe that Christianity is the only religion by which 
one may be saved. Hence they advise tolerance of all sects 
and all races toward each other, because none are heathen. 


All the world Saviors have been at one time normal men, 
who have passed through a certain course and attained a 
certain degree, which, in the case of Jesus, was called the 
Christ. The word Christ comes from a Greek word, 
“chrestos” or “christos.” “Chrestos” means simply “good,” 
and was applied to a disciple on probation. After he was 
initiated, he was anointed and called “Christos,” which 
means “the anointed.” 


In order to understand more clearly the high state of 
consciousness to which Jesus reached and what processes 
must be passed through in order to realize it, let us consider 
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the seven-fold nature of the universe and man, as taught by 
Theosophy. 


Consciousness exists in seven states. The first (count- 
ing from above) is called spirit—spiritual consciousness. The 
second state is called soul—soul consciousness, or Buddhi, in 
Theosophical terms. When Gautama, through his own su- 
preme efforts, had attained the degree of spiritual conscious- 
ness represented by this state, he was called The Buddha, 
that is, The Illuminated. It is a title corresponding in degree 
to the Christ. The third state of consciousness is called 
mind. Now the mind is the connecting link between the 
two higher states of consciousness just mentioned and the 
four lower states found in the animal body, which are life, 
form, desire, and sex, the physical. 


These seven states of consciousness manifest them- 
selves through four worlds or bodies, called the spiritual 
body, the mental or life body, the psychic body, and the 
physical body. 


The consciousness acting in the spiritual world is now 
a breath. The Greek word for breath is “pneuma” and is 
translated breath or spirit. It operates through the physical 
body and is the cause of our breathing. The breath, in the 
course of evolution, will become our pneumatic or spiritual 


body. 


The consciousness involving into and through the sec- 
ond world is life. This is an electric force which we feel 
throughout our physical body, but cannot see because it is 
not yet organized into a body of its own. It is now what we 
call the life principle, but it will become our outer body, or 
the mental body of the master in the coming ages. 


The consciousness involving into and through the psy- 
chic world is form. Although we do not see it with our eyes 
it is the design and frame (called the astral body) upon 
which the physical body is built. In the future this will 
become the outermost body. 


Breath, life and form are at present balaiced and act- 
ing through a physical body of sex and are the potencies of 
the ethereal bodies of future races. 
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In order to be familiar with any world, we must have a 
body to correspond with it. As strange as it may seem, 
states of consciousness are reflected and known by corres- 
ponding states of matter. Physical things are perceived 
through physical bodies; psychic things through psychic 
bodies; mental things through mental bodies; spiritual 
things through spiritual bodies. This explains that hitherto 
paradoxical statement found in Psalms CXV:6: “Eyes have 
they, but they see not; they have ears, but they hear not,” 
meaning that they do not perceive superphysical things with 
the physical senses. In I Corinthians, 11:14, we read: “But 
the natural (that is, the physical) man receiveth not the 
things of the Spirit of God; for they are foolishness unto 
him; neither can he know them, because they are spiritually 
discerned.” They are discerned through organized spiritual 
faculties. 


If this is true, how is it that we know anything about 
the three higher worlds? Although our psychic, mental and 
spiritual bodies are not yet organized, each of the worlds 
is represented by certain faculties and organs situated in 
the physical body, which allow us glimpses into these higher 
realms. For example, we have mental faculties, which en- 
able us to think and to see into the mental world, but as 
wonderful as these faculties of the mind appear, they repre- 
sent but a very small portion of the mind per se and; in fact, 
we really know very little about the nature of mind. 


In the Epistle of Paul to the Galatians, IV:19, the 
apostle addresses them as “little children, of whom I travail 
in birth again, until Christ be formed in you.” This state- 
ment is quite inexplicable unless we understand that the 
work of the disciple is to form a body within himself that 
will reflect the Christ consciousness; for assuredly Christ, 
as an outside entity, cannot be formed in any human being. 


Naturally, the first body after the physical to be formed 
is the psychic body. At present, owing to the existence of 
the many conflicting desires running riot through it, it is in 
a chaotic, disorganized condition. The first step toward its 
upbuilding and organization is to bring the desires under 
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control and to purify them. When this has been done, the 
psychic body is born from the physical envelope as a separate 
body, capable of leading an independent existence. This is 
the purified, adept, or Jesus body. 


The next body to be formed is the mental, or life body. 
When a man has not only purified and organized his desires, 
but has learned to control and build up his life forces, so that 
he can act freely and independently in them he has formed 
a mental body and is called a Master. 


When a man has risen above the desire nature and the 
mental world of the Master and can act freely in the spiritual 
world, as a fully conscious and immortal individual—having 
the right to be entirely free and apart from his other bodies, 
or to be connected with them, as he desires—he is called a 
Mahatma. The Mahatma has attained the complete devel- 
opment of mind and reached that state of consciousness 
where he is immortal and invincible, more than a god in 
power. This is the acme of individual attainment and also 
of egotism.’ 


We must now be prepared to understand that the birth 
of Jesus is not merely the birth of a physical body, but of a 
spiritual body, conceived and born through his own physical 
body, which was immaculate. For the immaculate concep- 
tion to occur, his physical body had to become a virgin, that 
is, pure. The physical body in which the Jesus body was 
conceived and from which it was born is called Mary. The 
word Mary is akin to the Latin word “mare,” meaning the 
sea, and also to the word “mara,” meaning illusion, these 
two referring to the troublous, illusionary state of the ex- 
ternal physical body. 


Why the birth of Jesus should occur on the 25th day of 
December has been answered in The Word, December, 1906, 
under “Moments With Friends,” from which the following 
is copied: “Whether taken from an astronomical stand- 
point, or as the birth of a historical human, physical body, 
the date must be on the 25th of December, or when the sun 





*For a detailed account of the formation of these bodies, see the Editorials 
in The Word, entitled “Adepts, Masters and Mahatmas.” 
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passes into the sign capricorn. The ancients well knew this 
and celebrated the birthdays of their saviors on or about the 
25th of December. The Egyptians celebrated the birthday of 
their Horus on the 25th of December; the Persians cele- 
brated the birthday of their Mithras * * * and the Ro- 
mans celebrated their Saturnalia, or golden age, on the 25th 
of December.” 


The second birth of Jesus, the spiritual, is connected 
with the same date for many reasons, “among which are 
that a human body is built on the same principle as the earth 
and conforms to the laws of the sun. On the 25th day of 
December, or when the sun enters the sign of capricorn, the 
human body, providing it has passed through all previous 
training and development, is best suited for such a cere- 
mony to take place * * * ‘The Jesus body is not the 
astral form or linga sharira spoken of by Theosophists, nor 
is it any of the bodies which manifest at seances of which 
mediums make use. There are many proofs of this, among 
which are that the astral body is connected with the physical 
body by a thread or umbilical cord, whereas the immortal 
body is not soconnected. The linga sharira or astral body of 
the medium is non-intelligent, whereas the Jesus body or 
immortal body is not only separate and distinct from the 
physical body, but it is wise and powerful and is quite con- 
scious and intelligent. It never loses its consciousness, nor 
has it any break in life, or from life to life or gap in mem- 
ory.” . 


Jesus constantly referred to his Father in Heaven. 
When Philip asked him to shew the Father unto them, he 
answered: “Have I been so long time with you and hast 
thou not yet known me? He that hath seen me hath seen 
the Father. Believest thou not that I am in the Father and 
the Father in me? The words that I speak unto you, I speak 
not of myself, but the Father that dwelleth in me, he doeth 
the works.” John XIV,9, 10. Also: “As the living Father 
has sent me and [ live by the Father.” 


After the state of conscious immortality has been 
reached, which has just been referred to as the acme of 
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human evolution, a being may pass to a still higher state, in 
which he realizes himself as all others and all others as him- 
self. This is on the plane of soul (or Buddhi) and is the 
complete development of soul. The illuminated being gives 
up his own individuality and becomes one with the universe. 

From the beings who have attained this exalted state of 
soul consciousness come the Saviors of mankind. At this 
point the universal consciousness may unite with the individ- 
ual consciousness in a divine association. This is called 
avatarism, or a descent of the Logos. Then the Father (the 
universal consciousness) dwells in the Son and the Son is 
fully conscious of the Father. The union of Father and Son 
was manifest through the individualized body of Jesus, in 
order that God might speak to man for his comfort and sal- 
vation. 


Such divine manifestations occur according to law and 
at stated periods, called Messianic cycles. In the fourth 
chapter of the Bhagavad-Gita, Krishna says to Arjuna: 
“Both I and thou have passed through many births, O haras- 
ser of thy foes! Mine are known unto me, but thou know- 
est not of thine. * * * I produce myself among crea- 
tures, O son of Bharata, whenever there is a decline of vir- 
ture and an insurrection of vice and injustice in the world; 
and thus I incarnate from age to age for the preservation of 
the just, the destruction of the wicked, and the establish- 
ment of righteousness.” 


Madame Blavatsky says: “Read history and think it 
over. At the time the events narrated in the gospels are 
alleged to have happened, there was an intellectual fermen- 
tation taking place in the whole civilized world. The old 
gods were dying out. While the civilized classes drifted into 
materialistic negations and mere dead-letter Mosaic form in 
Palestine, and into moral dissolution in Rome, the lowest 
classes ran after sorcery and strange gods. Once more the 
time for a spiritual reform had arrived. The cruel, anthro- 
pomorphic and jealous God of the Jews, with his sanguinary 
laws of ‘an eye for an eye and a tooth for a tooth,’ of the 
shedding of blood and animal sacrifice had to be relegated to 
a secondary place and replaced by the merciful ‘Father in 
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secret.’ The latter had to be shown, not as an extra-cosmic 
God, but as a man of flesh, enshrined in the heart of every 
man, in the poor as well as in the rich. Therefore, Jesus 
taught that every man was a child of the Father, although 
the complete teaching regarding this relation and the pro- 
cess of its attainment could no more be taught openly to the 
multitude than it can be today.” 


To be born a Jesus is an attainment which should be 
the object of every individual, because it is the real object of 
existence. “Be ye perfect even as your Father in Heaven is 
perfect” has no meaning unless it is a possibility. The life of 
Jesus is not an example unless it can be followed. 


Theosophy teaches that such a life is possible, but that 
it cannot be attained in one incarnation. For this reason 
many, many incarnations are necessary in which to begin 
and complete the process. “Thus continued practical exist- 
ence as opposed to continued theoretical and so-called heav- 
enly existence, and as opposed to materialistic annihilation, 
is declared at once.” 


Through and beyond the fleeting pains and pleasures of 
this earth life looms this magnificent ideal. It is indeed the 
Comforter calling “Come unto me all ye that labor and are 
heavy laden and I will give you rest.” Nothing else will give 
us rest and peace but the consciousness of the possibilities 
typified by the life of Jesus, and sincere devotion to their 
realization. 

















CHINESE POETRY AND MUSIC 


By Henry Borel 


Translated from De Amsterdammer, Weekblad voor Nederland. 
Amsterdam, November 4, 1916. 


By H. W. Roeloffzen. 


HE performance of Mahler’s “Lied von der Erde,” in 
recent years, called attention to Chinese poetry, 
which in the West until lately was unfamiliar to 
the public at large. 


This “Lied von der Erde” by Mahler, was as we know, 
inspired by songs of Chinese poets he had read in Hans 
Bethge’s “Die Chinesische Flote” (Leipsig, Insel Verlag). 


The musi¢al editor of “De Telegraaf” in an article on 
the performance of Mahler’s “Lied von der Erde,” wrote that 
he could not believe these songs came from real Chinese 
sources. As his reasons for this he gives, that the originals 
are so far away, and that none of the poems make him think 


of the Chinese, as they appear to us, and as we find them, in 
our tea and coffee stores in our exhibitions. 


From any one who knows the Chinese only from tea 
stores (Chinese coffee stores do not exist, coffee is not a 
Chinese product, and is imported into China) we cannot 
well expect that he has much knowledge of Chinese civiliza- 
tion, but, it is regrettable that the general public, too, and 
even the artists and intellectuals, know as much as nothing 
about Chinese poetry. This is mostly the fault of sinologists 
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who published volumes about superstition and hocus-pocus, 
and never mentioned the real Chinese poetry, because they 
could not understand it. 


Hans Bethge, who is not a sinologist, and who did not 
know the Chinese language, has not translated his Germanic 
verses directly from the Chinese. He cast them in a form 
of poetry after he got them from translations of the French 
sinologist Marquis d’Hervey de St. Denis, from a work of 
Judith Gauthier, and from German and English prose trans- 
lations. That is the reason why the real musical, rythmic 
atmosphere (as feeling) of the original Chinese verses is as 
good as absent, though pictures and thoughts in general 
have been preserved. That is also a reason why the Bethge 
verses are so German, and not at all Chinese. 


At any rate, it is impossible to translate a Chinese verse 
into any European language to such an extent that the real 
tendency (or feeling) remains preserved. I refer to the 
introduction, “The Chinese Language” in one of my recently 
published books, “De Geest van China.” 


Hans Bethge’s work is not a mystification, and it is true 
that the verses of “die Chinesische Flote” originated from 
the Chinese, even if it is at a distance. 


Unconsciously Gustave Mahler has obeyed a real 
Chinese impulse, when he felt the necessity to express these 
Chinese verses in music. 


One of the five Holy Scriptures of the Chinese, called 
King, is the Shi-King, the book of the Odes. The oldest 
song's are about 25-30 ages old. Ampere once remarked cor- 
rectly that of all living people, the Chinese have the greatest 
love for poetry. In China all well educated people can write 
poetry. Since most ancient times poetry was inseparable 
from music in China. The Odes from the Shi-King have a 
musical as well as a literary character. The words of these 
verses are supposed to be inseparable from melodies of dif- 
ferent parts of the country and of different periods. Many 
of these are such simple refrains that they show their origin 
in an impulse to adopt words to a favorite air. Others are 
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clearly meant to give birth to and be positively associated 
with, specific national styles of music. 


The simplicity of this ancient music may be recognized 
by the regular metric structure of the lines of which the 
(mono) syllables are as a rule of an even number. 


The artistic value of the Shi-King, according to the 
Chinese standard of music, is contained in the spiritual and 
ethical effects, consequent upon a combination of the music 
with the meaning of the numbers of rythmic words. In 
China, poetry is considered a living element in the great cos- 
mic order of things and of such power that people can there- 
with influence heaven, earth, and invisible spirits. The phil- 
osopher Choe-Hsi even gave credit to poetry for the power 
to prophecy. Confucius estimated the Shi-King so highly 
that once upon a time he said to his disciples: “Why don’t 
you study the Odes? ‘They are made to spur the spirit to 
self-cultivation. He who is not familiar with them, is like 
one who stands with his face to the wall.” To his son he 
said once, that if he did not know the Odes, he would not be 
fit for conversation. 


Equally high in esteem stood in China the music of those 
ancient times. The standard for appreciating the value of 
music was not a simple “musicale.” The standard is shown 
from the test of the holy King de Li-Ki, in which is said 
that only the “learned can understand music.” The inner 
mystic power was considered by the Chinese as of a very 
high value, not merely to caress the ear. The same Li-Ki 
says of music, “The incessant mutual movement of heaven 
and earth gives birth to all things; from that arises the 
music.” For Chinese music forms in a mystical way a har- 
mony in the feelings and sensations of a human being, which 
is for him of the highest benefit. So we find in the Li-Ki, 
“The Sages were ashamed of the disorderly expressions of 
joy; therefore, songs were made to regulate them, so that 
in different ways they would make the hearts of people bet- 
ter. In ancient China the aspects of music were divided 
into four, as follows, music instruments, poetry, song, and 
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dance.” In the Li-Ki we find about this: “Poetry gives 
the expression of thought, song lengthens the tunes of the 
voice, dance brings the body in action, in harmony with the 
sensations. These three things have their origin in the 
spirit, and the musical instruments accompany them.” 


Only that music, and also that poetry, were estimated 
highly, which brought the human thought into harmony 
with the powers of the gods. Man, music, and poetry react 
on one another. That is why he must be careful with music 
and poetry. According to this standard music and poetry 
which are beautiful of sound only, but which are not good 
in an ethical way, are evil. 


We also read in the Li-Ki: “The (musical) sages of a 
century of good order are peaceful and amiable, they express 
the harmony of the government. The sages of a period of 
disorder are discontent and angry; they denote disorder in 
the government. The leaders of a city which is destroyed, 
are sorrowful and dull; they express the suffering of the 
people; the spirit of the sages is in close connection with 
the government. 


The spirit of the people is also reflected in the spirit of 
its music. If the music was clear, sincere, correct and 
thoughtful, the people were considered sober, and respect- 
ful; if the music was uncontrolled, perverse, immoral and 
irregular, the people were necessarily loud and disorderly. 
And the Li-Ki says correctly: “If anyone is absolute master 
of the princples of music, and his heart and his spirit are 
regulated accordingly, it is easy to develop the (original 
good) natural, honest, loving and earnest heart, and with 
that comes a great joy. * * * If the heart is only for a 
moment without the feeling of harmony and joy, meanness 
and deceit enter into it.” 


In the days of old, Chinese music was not considered as 
a pleasant amusement, but valued as a great ethical and 
moral power, and was believed indispensable for the educa- 
tion of children, and even for the study of functionaries and 
learned men. It had a vast influence on social conditions, and 
had social, political and even economic value. Music was 
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an important factor of political economy, as well as of poetry. 
One of the sayings of Confucius was: “To change the influ- 
ence of the people and their habits and doings nothing 1s 
better than music.” All high functionaries and all the great 
and learned men in the days of old were musical, and were 
devoted to music and poetry, and very often in addition to 
the art of painting. 


In the West the noble influence, which the beautiful art 
can and must have on the government of the country, is for- 
gotten. In the very ugly times in which Europe is living 
today, the intellect, and the intellect alone, is the first re- 
quirement for a functionary and even for a learned man. 


Today, in Europe, people have not the slightest concep- 
tion of the aesthetic nor of the moral and ethical value of 
real art nor of the immense influence which it can have on 
the government and on the people. As long as the intellect 
is cunning enough, everything is all right. We see today 
the pitiful result of it in this devilish, miserable war. 


Our learned professors and clever politicians would look 
funny if told that music and poetry are as necessary for 
the forming of new and strong social conditions as are 
science and economy, and that a statesman who is a dull 
non-musical human being is not fit to be a ruler. 


The holy purpose of music as well as of poetry is no 
longer realized. For most of the people they are “amuse- 
ments,” the same as a theatrical show is for them, but of 
these arts as carriers of harmony in thought and affections 
in spirit and heart, and of their mystic influence for the 
development of a race and its social conditions, people are 
not aware. 


“Art is not a matter of government”—see here one of 
the most pitiful examples of which a politican could ever 
boast, to show his own ignorance and impotence. Art is so 
necessarily a question of politics, that every government 
which does not consider art as a mighty factor, is incom- 


petent and will never reach a state of lasting order and 
harmony. 


The well-known literary examinations about which the 
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Europeans have laughed so much and which have been dis- 
continued in modern China today, had, in spite of all later 
changes a serious princple as a foundation, namely, that 
an official who was not a literary, philosophic and musical 
man, was not qualified to help in ruling the government. To 
be able to govern, one not only needs intellect, but also that 
general culture of philosophy, poetry and music, which 
brings the god-like harmony in men, and social conditions 
to the surface. 


Not only the Chinese of tea and coffe stores knew this, 
but Plato knew it. And that we Westerners do not know 
this or have forgotten it, is the curse for which we are down 
today. 


It may sound improbable, but if there had been more 
music, [ mean music of a holy nature, no operatic airs or 
tango tunes, in the life and in the spirit of European peoples 
and their political leaders, it certainly would not look so 
miserable today inthe West. Indeed, this music that I mean, 
is the mystic power, which brings order and harmony into 
the world and in the human social conditions. 

















RELIGIOUS AND OCCULT SYMBOLS 
By Edwin Adams 


“Is not a symbol ever to him who has eyes for it, some dimmer or clearer 
revelation of the Godlike? Through all, there glimmers something of a Divine 
Idea. Nay, the highest ensign that men ever met and embraced under, the 
cross itself, has no meaning, save an accidental extrinsic one.”—Carlyle. 


VERY student of the archaic scriptures of the world, 
soon discovers that no Egyptian papyrus, Indian 
olla, Assyrian tile, or Hebrew scroll, can be read 
understandingly without a knowledge of the vari- 

ous meanings of the symbols employed in them. Because 
the religious and occult history of every ancient nation, was 
never literally expressed, but was recorded in emblems and 
symbols stored in the archives of the temples. As shown in 
the Royal Masonic Cyclopaedia, a symbol illustrates a special 
idea, whilst emblems represent a series of graphic pictures 
explained allegorically and unfolding an idea in panoramic 
views. Thus all the ancient scriptures of the world are 
written emblems. Speaking of the Pentateuch, for instance, 
the learned Alexandrian Jew, Philo, says: “The literal state- 
ment is a fabulous one, and it is in the mythical we shall 
findthetrue. . . . These things are not mere fabulous 
inventions, in which the race of poets and sophists delight, 
but are types shadowing forth an allegorical truth according 
to some mystical explanation.” 


But why were all religious ideas originally expressed in 
a symbolical form? The answer is, that the Ancients con- 
sidering that these subjective things were difficult to explain 
objectively, and that very little would be permanently pre- 
served in human memory unless embodied in an outward 
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symbol, chose this method as the best for the purpose. Now, 
the ancient religious symbols have a seven-fold character 
always, for the Orientalists discover innumerable sevens in 
ancient MSS. Thus Hesiod uses the words “the seventh is 
the sacred day”; there were seven vases in the Temple of the 
Sun; seven fires burning continually before the altars of 
Mithra; seven holy Arabian fanes; the seven seas, 
mountains and rivers of India; the seven worlds of the Chal- 
deans; the seven constellations of Hesiod and Homer; the 
seven-headed dragons and serpents of antiquity; and the 
seven gifts of the Holy Ghost in Christianity. Every symbol 
has seven different meanings, and this ancient “Mystery 
Language” now called Symbolism, has seven dialects, each 
referring to a different idea. A learned modern mason has 
said, that “The ancient Hierophants have combined so 
cleverly the dogmas and symbols of their religious phil- 
osophies, that these symbols can be fully explained only by 
the combination and knowledge of all the keys.” The keys 
were the spiritual, metaphysical, geometrical, psychic, 
anthropological, astronomical, and physiological interpre- 
tations. 


Another symbolic method existed and demands some 
notice, that is, the numerical value of names. As well known 
to scholars, every letter in ancient languages has a number 
of its own, and “we find numbers and figures used as an ex- 
pression, and a record of figures used as an expression and a 
record of thought in every archaic symbolical Scripture.” 
There are two kinds of numerals to be studied—the figures, 
often blinds, and the values of the Sacred Numbers, whose 
meaning was known to the ancient Hierophants. In Sanscrit 
and Hebrew, many mysterious names, when read anagram- 
matically, give other and deeper meanings than the surface 
one. To go now no further than the Bible, modern scholars 
have noted that “Enoch, whose age is lower than that of any 
of the other forefathers, is just as many years old as there 
are days in a solar year, that is, 365, and the name Enoch 
may be translated “renewal . ” The story is a short 
version of some ancient myth, and Enoch is a personification 
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of “the year, that after 365 days, is not. In fact, in Re- 
ligious Symbolism, every other personage is not only a god 
or semi-god, but is also a power of nature, land, island, ele- 
ment, race or nation. Thus the Babylonian and Egyptian 
gods were euphemized into Jewish Patriarchs. Further, 
if we read the days of Enoch with a Pythagorean key we 
find still other meanings in the numbers 365, as 3 is the 
equivalent to the Greek gamma, the symbol of Gaia, the 
earth, while 6 is the symbol of the animating principle, and 
5 the universal and highest essence moulding all matter. 
Moreover, the number of the solar year, is the numerical 
value of the word Nile and that corresponds with the Sun 
and Osiris in Egyptology. A Kabalist says “The Nile was 
the river of time with the number of a year, or year and a 
day (364+ 1 = 365). It represented the parturient water of 
Isis, or Mother Earth, the moon, the woman, and the cow, 
also the ‘workshop’ of Osiris, representing the T’sod Olaum 
of the Hebrews. The ancient name of this river was Erida- 
nus,, or the Hebrew Jordan with the Coptic or old Greek 
suffix. This was the door of the Hebrew word Jared, or 
source, or descent . . . of the river Jordan, which had 
the same mythical use with the Hebrews that the Nile had 
with the Egyptians, it was the source of descent, and held 
the waters of life.” 


The above is an illustration of the various meanings 
which can be deduced from the number value of a name, 
and from a number itself. The reason the ancients attached 
such importance to numbers may be stated as follows: In 
their opinion, “everything in the universe was framed ac- 
cording to the eternal proportions and combinations of num- 
bers. Platonically expressed, ‘God geometrizes,’ and num- 
bers and numerals are the fundamental basis of all systems 
of mysticism, philosophy and religion.” 


We may now attempt an explanation of some of the 
symbols of the old cosmogonies. Alike, in the Egyptian 
Book of the Dead, the Puranas of India, Chaldean Cosmo- 
gony and the Bible, Chaos or the Great Deep appears at the 
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beginning of the manifest universe. The same is true in 
Norse Cosmogony, for in “Asgard and the Gods” we read, 
“In the beginning was a great Abyss (Chaos) neither Day 
nor Night existed; the Abyss was Ginnungagap, the yawn- 
ing gulf, without beginning, without end. All-Father, the 
Uncreated, the Unseen, dwelt in the Depth of the Abyss and 
“willed,” and what was willed came into being.” Likewise 
the Greek Hesiod begins his Theogony by saying, “Chaos ot 
all things was the first produced.” 


The symbol of this “Universal Matrix,” or of the Waters 
of Space” was an Egg or circle, “whose center is everywhere 
and circumference nowhere.” 


The Rig' Veda, says, that in the beginning, the One Ani- 
mating Principle arose in the Golden Womb, or Mundane 
Egg, or Sphere of our Universe. The Waters of Space were 
symbolized by the letter M or AAA, a glyph for the waves, 
and this letter is connected with the zodiacal sign of the 
Fishes or Minam in Sanscrit, and with the Lotus, the sym- 
bol of the womb, and water-lily, and is the initial letter of 
Melis or Divine Wisdom, as well as of the name of Moses 
who was drawn from the water. Moreover, in ancient sym- 
bolism, Water, or the term used to signify the basic primi- 
tive substance from which sprang all material existences, 
was the feminine principle, in which lay latent the life of the 
future Universe. 


If the modern query, “Which was first, the egg or the 
bird?” could be asked of ancient symbolism, it would un- 
doubtedly reply, the first was the golden egg of the universe 
as an idea, and physically as spherical planets. 


Intimately connected with the egg symbol is that of the 
serpent swallowing its tail, the emblem of renewed life and 
wisdom, universally employed in olden times. Speaking of 
this reptile, Gerald Massey, the Egyptologist remarks, “The 
way of a serpent, and the workmanship are among the most 
amazing in universal nature. Without hands it can climb 
trees and catch the agile ape. Without fins it can outswim 
the fish. It has no legs and the human foot cannot match it 
in fleetness. As a type of elemental power it has no equal; 
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hence it was the supreme fetish in Egypt, worn as the fore- 
front of the Gods. It was not merely the representative of 
elemental power, but of mind or mental influence in the 
primitive sense.” It was the type of time and renewal of 
life, the dragon or crocodile being in Egypt the zootype of 
Intelligence, named Sevekh-Ra. In Hinduism, Brahma,Shiva 
and Vishnu are all connected with serpents. A serpent forms 
the couch of Vishnu, who reposes upon its numberless coils, 
the last being symbolical of the endless cycle of time. In 
Akkadian Cosmogony, the Serpent God of Wisdom, Ea, has 
its birthplace and abode in the watery abyss or Space; in 
Egypt, Kneph, the Eternal, is represented by a snake encir- 
cling a water-urn, and incubating the contents with its 
breath. 


Following the symbology of the circle, which represents 
Boundless Darkness or the Concealed Unity, comes the idea 
of a circle with a diameter line, symbolizing the first mani- 


festation in space of the Sacred 10, or (/) , sephiroth, the 


formative powers of the Universe, in Genesis. A modern 
writer says “Mental perception, to become physical per- 
ception, must have the cosmic principle of Light, and by this 
our mental circle must become visible through light; or, for 
its complete manifestation, the circle must be that of physi- 
cal visibility or Light itself; hence Kabalistically and in 
a symbolical sense, the Sephiroth or Elohim are Light. Now, 
when the letters of the word Alhim or Elohim are read nu- 
merically, they amount to 13514, which anagrammatically 
treated are 31415. As known to mathematicians, these fig- 
ures represent, as 1 to 3, 1415 and the addition of six hun- 
dred and eleven places of decimals, the ratio of the diameter 
of a circle to its circumference, so far as it has been worked 
out, although the problem has been declared to be unsolvable. 
It cannot be chance that these figures approximate to 311,04 
the figures of Brahma’s age with the addition of 10 ciphers, 
in Brahmanical popular writings. We have then expressed 
in these number values the Time and Space Forms of the 
Manifest Universe. As well known, the Elohim of the Bible 
are plural, not singular, although translated as “God,” the 
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totality of the “Creators” being thus blended into One. But 
that there is more than one class of them, Creators and 
Noncreators, is shown by the denunciation in Jeremiah, of 
“The gods that have not made the heavens and the earth, 
these shall perish from the earth and from under the 
heavens.” According to Massey they correspond to the 
Phoenician 7 Sons of Sydik; the 7 Spirits of Ra in the Book 
of the Dead; the 7 Babylonian Watchers, Brethren, or Kings; 
the 7 Sons of Ptah, the Opener; the 7 Zoroastrian Amshas- 
pends; and the 7 stars of the Bear describing circles about 
the Pole. 


We should now like to say a few words about the 
Swastica or four-footed cross. It has more than one form. 
This symbol was universally used in old times, and has been 
dug out of ancient burying grounds in the United States, 
and found in Mexico and Peru; it shines on the head of the 


great Serpent of Vishnu; both the forms Lo and 


were found under the ruins of Troy; Thor smites the head of 
the serpent with his hammer, which is a form of the 
Swastica; in old Egypt it was used as a protecting tailisman 
and a symbol of saving power, and was placed on the breasts 
of defunct mystics. Massey says, “According to De Rossi 
the Swastica from an early period was a favorite form of 
the cross employed with an occult signification which shows 
the secret was not that of the Christian cross. One Swastica 
cross in the catacombs is the sign of an inscription which 
reads—vitalis vitalia or life of life.” Scholars tell us that 
this symbol is connected with the sun gods, or with the sun 
in both its generative and spiritually regenerative aspects. 
However, it has several meanings like others. It is an 
anthropological, cosmogonical, and magical sign; its four 
arms bent at right angles refer to the continual revolution of 
cosmic forces and also to the rotation of the earth’s axes and 
equatorial belts. The following astronomical interpretation 
is taken from the Journal of the Royal Asiatic Society, “at 
each of the four corners is placed a quarter arc of an oviform 
curve, and when the four are put together they form an oval. 
The four-leaved lotus flower of Buddha, is likewise figured 
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at the centre of this cross, the lotus being an Egyptian and 
Hindu type of the four quarters. The four quarter arcs, if 
joined together, would form an ellipse, and the ellipse is also 
figured on each arm of the cross. This ellipse therefore de- 
notes the path of the earth.” The Swastica itself is sym- 
bolized by the figure 6, which the Pythagoreans made sacred 
to Venus, and its bent arms point to the 6 directions of space 
indicating Universal Life, and also the positive and negative 
character of the Universal Energy. As man, it shows the 
right hand raised to heaven, and the left pointing to the 
earth. Hence he is a link between the two; it now forms the 
mallet or gavel of the Grand Master of Masonic Lodges; it 
also represents the X Sephiroth manifested. In the 
ancient mysteries, it symbolized “regenerated man, the 
mortal, who, by crucifying the man of flesh and his passions 
on the Procrustean bed of torture, became reborn as an 
Immortal. Leaving the body, the animal-man, behind him, 
tied on the cross of initiation like an empty chrysalis, the 
Ego-Soul became as free as a butterfly.” 


Coming to the Lotus symbol which has been before 
mentioned, we note that this plant was the rose of old Egypt 
and used to decorate Osiris and Isis. In the form of “Pad- 
ma,” the water-lily of India, it is one of the symbols for 
Universal Energy and Substance, being the product of Fire 
which stands for Spirit, or the Universal Energizing Prin- 
ciple, and of Water, or the passive Substance from which all 
forms have emanated; moreover, the seeds of the Lotus 
contain even before they germinate, perfect specimens of 
the future plant; it has its root in the mud, grows up through 
the water, and spreads its flower in the air. All these char- 
acteristics are used to make it symbolize certain ideas. Thus 
in Hinduism, the Lotus, containing the future Universe, is 
seen growing out of Vishnu’s navel, or the central point in 
the Waters of Space; which is a philosophical idea of the 
Emanation of the Concrete Universe from the Subjective. 
This Lotus idea is to be found in Genesis, when the Elohim 
say “Let the earth put forth grass, herb yielding seed, and 
fruit tree bearing fruit after its kind, wherein is the seed 
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thereof, upon the earth,” likewise in old Egypt, where Horus 
emerges from the Lotus of the Sacred Nile. In Hinduism 
we find Lakshmi, the wife of Vishnu, who corresponds to 
venus in the West, floating on a Lotus flower at the churning 
of the Ocean of Space. In the iconography of the Christian 
Churches, the Lotus has been replaced by the Water-lily, 
which Gabriel holds in his hand, in some pictures of the an- 
nunciation, the symbology being the same as that of the 
Lotus in the hand of the Bodhisattva who announces to 
maha-maya, Gautama’s mother, the birth of Buddha. 


We would like to conclude with a few words on the sym- 
bology of the Garden of Eden. Scholars, and certain Bible 
texts tell us that this Garden was originally celestial, and 
afterwards was the earth itself, when the climate was spring- 
like all the year round. It was not Jewish, as the Chinese 
and Japanese have prior traditions of it, the Zoroastrians 
their primeval mountain paradise, and universal tradition 
shows early mankind living with the Elohim in the World’s 
Garden of Delight. A kabalist says the structure of the 
Garden was cruciform, a symbol of the origin of measures; 
the four heads of its rivers also symbolize the cube, which 
being unfolded becomes an Egyptian cross, and the four 
likewise correspond to the four Cardinal points, and the 
four constellations of the winter solstice. In Hinduism also 
we have the “four-faced” Brahma, the Perfect Cube, form- 
ing itself within and from the Infinite Circle. 
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POPULAR THEOSOPHY 
By Eduard Herrmann 
CHAPTER V 
KARMA 


ARMA is a Sanscrit word, derived from the root 

“Kri” and synonymous with the Latin “creare’— 

to create. H. P. Blavatsky writes (in Key to The- 

osophy p. 201): “Karma is the Ultimate Law of 

the Universe, the source, origin and fount of all other laws 

which exist throughout Nature. Karma is the unerring 

law which adjusts effect to cause, on the physical, mental 

and spiritual planes of being. As no cause remains without 

its due effects from greatest to least, from a cosmic disturb- 

ance down to the movement of your hand, and as like pro- 

duces like, Karma is that unseen and unknown law which 

adjusts wisely, intelligently, and equitably each effect to its 

cause, tracing the latter back toits producer. Though itself 
unknowable, its action is perceivable.” 


The doctrine of reincarnation is so intimately connected 
with that of Karma that either one is inconceivable without 
the other; one might say that without Karma no reincarna- 
tion is possible and vice versa. Everyone will concede that 
an effect which we observe must have its cause, whether we 
see the cause or not. Now this cause is itself the effect of a 
cause; and the effect which we have observed becomes in 
turn the cause of another effect; thus does this law act on 
and on in an endless succession. Take for instance, the 
simple act of throwing a stone. A man throws a stone at a 
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dog and kills him. Thus the dog’s death is the effect of the 
throwing of the stone. The latter, however, is not only a 
cause, but is itself the effect of a cause, which we cannot see, 
as its seat is in the man’s brain, that is, in his thoughts. His 
thoughts in turn, are again the effects of causes which may 
possibly have arisen in a previous life and so the chain 
reaches on and on backwards. But the dog’s death does not 
end the immeasurable chain of effects, for it must again be 
the cause of a new effect, whether the latter is directly be- 
fore our eyes or not. Let us suppose, for example, that the 
dogs’ master is so indignant at the outrage, that he attacks 
the thrower, who defends himself and kills the dog’s master 
in the ensuing struggle. We have then a series of causes 
which must create effects reaching possibly into the next 
life and the one beyond. This we call the law of Karma. 
That it may be correctly understood, however, we must ex- 
plain here that it consists not only of cause and effect, but— 
and this is its most important phase—of reaction. Asa rub- 
ber ball thrown upon a hard surface rebounds, returning to 
the person who threw it, so the law of Karma traces back 
everything, good or bad, to him who gave it the first impulse. 
Now, do not imagine that only our actions produce a Karma. 
Our thoughts may create a far more extensive Karma than 
any action, and therefore it is important to understand this 
law in its full significance. The man of the nineteenth cen- 
tury is careful not to commit any acts which might bring 
him into conflict with the law; but he is less careful with his 
thoughts, as he considers them unpunishable, being invisible 
and so not reachable. This is a mistake. For thoughts, too, 
have their Karma, which is far-reaching in proportion to the 
intensity with which they are thought. That thoughts are 
material is proved by hypnotic experiments in which the 
operator can, by his will alone, transfer them to the subject; 
we constantly do the same thing, unintentionally and uncon- 
sciously. For instance, a person does not need to give vent 
to his anger in words and actions in order to make it felt. 
Those who are at all sensitive, especially women and chil- 
dren, know, even without these outward ‘expressions of 
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wrath, that it is no pleasure to live with such an irritable 
person. Probably every one of us has noticed how strongly 
our mood is influenced by the presence of certain people, 
even when these do not say anything: their thoughts are suf- 
ficient to depress or excite us. There can be no doubt that 
we influence others through our thoughts; but their strong- 
est influence is their reaction upon ourselves, and this not 
only mental but physical, as modern science shows. Prof. 
Elmer Gates writes in this connection: 


“Bad or unpleasant feelings (or thoughts) produce 
chemical effects in the human body which are harmful. 
Good, pleasant, benevolent and joyous feelings result in 
chemical products which are physically healthy. These pro- 
ducts can be traced by chemical analysis of the perspiration 
and secretion of the individual; over forty good ones, and 
as many bad ones have so far been discovered.” 


All living things are subject to the law of Karma, and 
neither man nor God can evade it; but it is in our power to 
mould it into a good or bad one, and this we do with our 
thoughts. Let us suppose, for example, that someone has 
insulted us. It is for us to choose whether we will get angry 
over it, or remain calm. In the first case, the feeling of 
hatred will immediately take possession of us, and we may 
be led to deeds which will bring a heavy Karma upon us; 
if we remain calm, however, we not only prevent unfortunate 
consequences, but even create a good Karma by means of the 
self-control shown. Joy and sorrow, happiness and misery 
are necessary to man, for through all these he collects 
experiences. He becomes better only by recognizing his 
mistakes and the effects of Karma connected therewith. We 
often hear it emphasized that we should do good only for 
its own sake; but true as this is, it seems like asking a little 
too much in our present state of intellectual development. 
One cannot do good for its own sake until he has learned to 
love it; and one cannot love it until one knows it, that is to 
say, until he has no doubt concerning its effects. Therefore 
the question, “why do good?” is justifiable. Opinions con- 
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cerning “good” vary and change with the growing clear- 
sightedness of man; in general, however, good is accepted as 
being that which has really good effects, or which produces 
a good Karma. There was a time when many people con- 
sidered the use of alcohol beneficial to health. The baneful 
Karma, however, which drunkenness inevitably entails has 
gradually been borne in upon them by experience. Hence 
people are beginning everywhere to carry on campaigns 
against drink, and to point out the good results of moder- 
ation. A similar change has come over man’s views on war. 


The more terrible the Karma of a deed, the more plainly 
can we see it; but most people are entirely unaware of the 
Karma quietly at work within themselves. The misfortune 
that befalls them is ascribed to chance, to the will of God, or 
the wickedness of man, as the case may be, all of which 
views add nothing to our development, as they can make us 
neither wiser nor better. He who blames chance for his mis- 
fortune becomes a pessimist, a cynic, and probably perishes 
of despair. He who considers all things the dispensation of 
God must in the nature of things become a slave who, con- 
scious of his impotence, subjects himself voluntarily or 
angrily to the incomprehensible moods of a despotic lord. 
He who believes that man’s malice is responsible for his 
misfortune will nourish such hatred in his heart as to make 
him capable of horrible crimes, as is sufficiently proven by 
the French Revolution and the anarchistic efforts of the pres- 
ent day. All these views are therefore wrong, and bear wit- 
ness to an ignorance of the law of Karma. The real causes 
of misfortune are not recognized by these people, but only 
the means are noticed by which it is produced. Returning 
to our first example, we might just as well make the stone 
responsible for the dog’s death. The genuine causes of the 
misery and misfortune which befall us are to be found only 
within ourselves, for they are nothing but the results of our 
thoughts, words and acts. 


There are different varieties of Karma: 


Ist, that which was caused in a previous life and which 
now comes out. This explains the incomprehensible whims 
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of fortune—good or bad—which often strike us like a thun- 
derbolt from a clear sky, and which admit of no other rea- 
sonable explanation, as we are unable to trace the causes of 
these strange effects. 


2nd, Karma which we now create and whose issue still 
is within this life. This kind can be recognized by any think- 
ing person, and not only furnishes actual proof of the exist- 
ence of this law, but is at the same time the best means 
of enlarging our experience and ennobling our character. 


3rd, Karma which we call forth now, but which does not 
react upon us until some future life. The causes of such a 
protracted Karma are of many kinds and difficult to deter- 
mine. They may be sought in the shortness of this life, or in 
the counteraction of other Karmic causes according to the 
law which provides that two opposite forces tend to neutral- 
ize each other, and that one of these may be sufficiently pow- 
erful temporarily to cancel the effects of the other. Possibly 
this variety of Karma requires another body, another intelli- 
gence, other conditions of life, and therefore acts only when 
the present impediments are removed; that is to say, ina new 
incarnation. The knowledge of this form of Karma is 1m- 
portant for us, inasmuch as it throws light upon the com- 
monly observed and apparently flagrant injustice which 
permits a villain to enjoy peacefully the fruits of his wicked- 
ness without being punished for it in this world. He who 
is familiar with the law of Karma will not be harassed by 
doubts, nor can he tolerate the barbarous idea of an everlast- 
ing hell; for he knows that every cause must produce an 
effect, and that no power is capable of preventing the latter 
from making its appearance when the time and circum- 
stances come for it to do so. And above all things he will 
never forget that every effect emanating from ourselves 
must react upon us. 


The farther a person progresses in his intellectual de- 
velopment, the more significant for him becomes his Karma. 
A child’s Karma, for instance, is insignificant compared with 
that of an adult, and if the latter is a highly developed per- 
son who thinks and acts in the full consciousness of the ef- 
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fects he produces, then his Karma in turn, must be far more 
weighty than that of a person who acts without much 
deliberation. 


It would be a faulty conception of Karma, were we to 
stand by and witness the misery of others without feeling 
sympathy, or while refusing to help a fellow creature trou- 
bled by misfortune, but saying unto ourselves that he suf- 
fers through his own Karma.” Judge not, that ye may not 
be judged,” says a great master. Let us not forget that we 
create for ourselves a bad Karma if we do not lend a helping 
hand whenever it is in our power todo so. May we not our- 
selves some day be cast into unhappy circumstances, and be 
dependent upon other people’s help? This help is secured by 
the good Karma which we now create for ourselves by un- 
tiringly doing good. One might object that this is an egotis- 
tical point of view, but—is it not better to do good for selfish 
reasons than not at all? 


Everybody works at his own improvement at first only 
because he knows it will be of use to him todo so. Gradually, 
however, he is permeated with the love of good, and finally 
he can do nothing but good. Is it wrong to promise our chil- 
dren some pleasure in order to encourage them to learn their 
lessons? And what are we, morally speaking, but big chil- 
dren? Often a great self-sacrifice is necessary to do what 
is right and good; it may even be accompanied by the most 
intense suffering of the soul, and therefore one is justified in 
asking, ““Why do it?” The answer is, “Because he who does 
good causes good effects which, in the course of time, will 
react upon him; for only good can produce good.” 


This is a practical doctrine, and doubtless forms a most 
effective stimulus to a virtuous mode of living. One who 
returns evil with good rises above the level of ordinary 
humanity, for he transforms an evil Karma into a good one, 
thereby assisting Divinity who is constantly aiming at the 
restoration of the equilibrium destroyed by our passions. 
Now it is not sufficient for a real understanding of the ma- 
jestic law of Karma, to consider only the causes and effects 
of our own personal doings. 
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There is also a national and racial Karma to which we all 
are subject, as is well stated by a theosophical writer, “Are 
there not thousands of men, whose personal Karma would 
entitle them to be born under conditions as delightful and 
just as any ever depicted by a Bellamy, whose moral natures 
quiver under the outrageous ethics of our social system every 
hour of their lives; yet who are compelled by the national 
Karma which overwhelmes them to do the very acts they 
loathe; to live by taking the very interest, profit or rent 
which they abhor? Are there not tens of thousands whose 
sincere efforts in other lives to attain to truth would have en- 
titled them as units to its revelation, who are nevertheless 
born in Christian or pagan lands where the racial Karma 
offers only crude dogmas or childish creeds? But has the 
justice of Karma failed then, because of this seeming injus- 
tice? Not so, the efforts of these, even in the direction of 
truth and purity, have been selfish; they have striven egotis- 
tically, not altruistically; have worked for their personal 
salvation, not to save others. They have created good per- 
sonal Karma, and Karma repays them to the uttermost farth- 
ing, but they have done nothing to lighten the race or na- 
tional Karma and they are engulfed in its floods—as we un- 
doubtedly always will be if we do not recognize that altruis- 
tic effort is the law of spiritual progress because of the com- 
bining of our Karmas. 


“Our first duty is to make ourselves personally pure, 
because this is always at hand and always practicable; our 
next, to strive for the elevation of our community. Then 
our state, our nation, our race; each member of which as- 
cending series includes all below it, so that in working for 
humanity we are purifying our race, our nation, our com- 
munity and ourselves.” 


We have to understand that we can as little separate 
ourselves from the Karma that awaits our Nation and our 
Race, as we can separate ourselves from humanity, the units 
of which belong so intimately together as do the drops of 
water which form the ocean. The law of Karma confirms 


the theosophical teaching of Universal Brotherhood. 
(To be continued.) 





*Anderson, Reincarnation p. 224. 
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THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XV. 
THE SABBATH OF THE SORCERERS 


EHOLD us returned to that terrible number fifteen, 
which, in the clavicule of the Tarot, presents for its 
symbol, a monster standing upon an altar, its head 
surmounted by a mitre and horns, having the bosom 

of a woman and the sexual endowments of a man; a chimera; 

a deformed sphinx; a synthesis of monstrosities; and under 

this figure we read an inscription perfectly frank and un- 

disguised—The Devil. 





Yes, we approach here the phantom of all fearful things; 
the dragon of all theogonies; the Araman of the Persians; 
the Seth (Typhon) of the Egyptians; the Python of the 
Greeks; the old serpent of the Hebrews; the Wivern or 
viper;’ the graonille, the Tarasque; the Gargonille; the 
Great Beast, of the Middle Ages;? worse yet than all the 
Baphomet of the Templars; the bearded idol of the Alchem- 
ists; the obscure god of Mendes; the He-Goat of the Sab- 
bath. 


1 Wivern, raven, werewolf. 

* The Middle Ages seem to have abounded with legends of Serpents. 
Indeed, every parish of note had one. Doubtless like the tales of St. Patrick 
banishing the snakes and toads from Ireland they all related to the 
Worship of the Serpent, which anciently prevailed in Europe, and indeed all 
over the world, relics of which still exist in Africa and Hindustan. The 
Church instituted Rogation day in consideration of the various victories over 
dragons that had long infested different places, and it was customary to carry 
effigies of the slain animals in procession. The Wivern or Viper was fabled 
to have infested the neighborhood of a fountain near the priory of St. 
Benedict in Burgundy; the Graonille was a Dragon overcome by St. Clement 
at Metz; the Tarasque was destroyed in the first century by St. Martha 
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We give at the commencement of this Ritual, the exact 
figure of this terrible emperor of the night, with all his attri- 
butes and all his characteristics. 








Goetic Circle of Black Evocations and Pacts. 


Let us now say for the edification of the vulgar, for the 
satisfaction of M. the Count Mirville, for the justification of 
the demonomaniac Bodin, for the greater glory of the Church 
that persecuted the Templars, burned the magicians, ex- 
communicated the Free Masons, and others—let us say 
boldly and loudly, that all the initiates of the occult sciences 
(I speak of the initiates of the lower order and profaners of 
the Great Arcanum), have worshipped, still worship, and al- 
ways will worship, what is signified by this frightful symbol. 





in the District of Tarascon, on the River Rhone, and was said to have had 
scales like a crocodile. It was exhibited tied up in her garter, or cincture. 
The Gargonille or Gargoile was an inhabitant of Roven, and was overcome 
by St. Romanns. A Viper ravaged the mountains of Neufchatel and was 
killed by Raymond of Lully. There was a cave of the Dragon in Unterwold; 
a rock of Dragon at Aix. The Grand Gneule of Portiers, that devoured the 
ruins of the Holy Cross, etc. The Church, like Theseus and Herakles, was 
a destroyer of monsters, and in each case the legend was the allegory of 
the uprooting of the prevailing religion—A. W. 
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Yes, in our profound conviction the Grand Masters of 
Templars worshipped Baphomet, and made their initiates 
worship him. Yes there have existed, and there may still 
exist, assemblies presided over by this figure, seated upon 
a throne with his torch burning between his horns. But 
the worshippers of this sign did not think as we do of the 
present day, that it may be the representation of the Devil, 
but rather that of the god Pan—the god of our schools of 
modern philosophy, the god of the Theurgists of the school 
of Alexandria, and of the Neo-platonic mystics of our day; 
the god of Lamartine and of M. Victor Cousin, the god of 
Spinosa and of Plato, the god of the primitive Gnostic 
schools, even the Christ of the dissenting priesthood; and 
this last qualification given to the He-Goat of black magic 
will not astonish those who study religious antiquities, and 
who have followed in their diverse transformations, the 


phases of symbolism and dogma whether in India, Egypt, or 
Judaea. 


The bull, the dog, and the he-goat are the three symbolic 
animals of Hermetic magic, in which are summed up all the 
traditions of Egypt and of India. The bull represents the 
earth, or the philosopher’s salt; the dog is Hermanubis, the 
mercury of the sages, fluid, air, and water; the he-goat 


represents fire, and is at the same time the symbol of gen- 
eration. 


In Judaea, two goats were consecrated; the one pure; 
the other, impure. The pure was sacrificed in expiation of 
sins; the other loaded with imprecations of these same sins, 
was set free in the desert. A strange thing, but profoundly 
symbolic—the reconciliation through being devoted, and ex- 
piation by being set at liberty. Now all the Fathers who 
have occupied themselves with Jewish symbolism have 
recognized in the immolated he-goat, the representation of 
him who they say took the very form of the sin. The Gnos- 
tics, then, were not outside of symbolic traditions, when they 


gave to Christ the Liberator, the mystic figure of the he- 
goat. 


All the Kabala and magic are in truth divided between 
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the worship of the sacrificed goat, and that of the scape- 
goat.* Hence there is the magic of the Sanctuary and that 
of the desert; the white church and the black church; the 
priesthood of public assemblies and the Sanhedrim of the 
Sabbath. 


The goat represented on our frontispiece bears upon 
his forehead the sign of the Pentagram, point upward, which 
suffices to make of it a symbol of light., With the two hands 
it forms the sign of occultism, and shows the white moon of 
Chesed above, and the black moon of Geburah beneath. This 
sign expresses the perfect accord of mercy with justice. 
One of its arms is feminine, the other masculine, like the 
androgyne of Khunrath, whose attributes we should unite 
to those of our goat because the symbol is one and the same. 
The torch of intelligence which shines between its horns 1s 
the magic light of the universal equilibrium; it is also the 
representation of the soul exalted above matter, although 
itself holding to matter as the flame is connected with the 
torch. The hideous head of the animal expresses the horror 
of sin, material agent of which being alone responsible, 
ought alone and forever to bear the penalty; for the soul is 
from its nature impassible, and only arrives at suffering 
by materializing itself. The caduceus which takes the place 
of the generative organ, represents eternal life; the belly 
covered with scales is water; the circle above is the atmos- 
phre; the feathers which come afterward are emblems of 
flying; next the human nature is represented by the two 


breasts and the androgyne arms of this sphinx of the occult 
sciences. 


Behold the darkness of the infernal sanctuary dissi- 
pated! Behold the sphinx of the terrors of the Middle Ages 
divined and precipitated from its throne: “Quomodo ceci- 





"See Leviticus XVI—The Hebrew text, denominates these animals, the 
goat for Jehovah and the scape-goat for AZAZEL. The name Azazel 
was that of a divinity at Edessa, doubtless the God of the Wilderness, as 
Jehovah was the Lord of Chanaan. It is said that the Scape-goat was thrown 
over a precipice. This was a mode of human sacrifice in early times at Bam- 
byke, in Idumea, and even in Italy. The Romans flung men over the Tar- 
peian rock as an expiation—A. W. 
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disti Lucifer!’* The terrible Baphomet exists no longer. 
Like all monstrous idols, enigmas of ancient science and its 
dreams, it becomes an innocent and even pious hieroglyphic. 
How did man worship the beast, since he exercised over it a 
sovereign empire? Let us say for the honor of mankind, 
that it has never worshipped dogs and goats more than 
lambs and doves. As to a hieroglyphic why not a he-goat, 
as wellas lamb? In the sacred stones of the Gnostic Chris- 
tians of the sect of Basilides, we see representations of 
Christ under the diverse figures of the animals of the Kabala 
—sometimes a bull, sometimes a lion, sometimes a serpent 
with the head of a lion or a bull. Everywhere it bears at 
the same time the attributes of light, like our goat whose 
sign of the pentagram prohibits it from being taken as one 
of the fabulous images of Satan. 


In order to combat the remains of Manichzanism, which 
are revealed every day among Christians, let us say loudly, 
that Satan, as a superior individuality and as a power, does 
not exist. Satan is the personification of all errors, of all 
perversities, and consequently of all weaknesses. If God 
can be defined as the one that necessarily has being, cannot 
we define his antagonist and enemy as one that does not 
necessarily exist? 


The absolute affirmation of good, implies the absolute 
negation of evil. Therefore in the light the shadow itself 
is luminous. Thus erring spirits are good for all that they 
have of being and truth. There are no shadows without 
reflections, nor nights without a moon, without phospheric 
gleams and without stars. If hell is a just penalty it is a 
blessing. No one has ever blasphemed God. Insults and 
mockeries addressed to his disfigured images do not affect 
him. 

We have just named Manichzanism. By this monstrous 
heresy we will explain the appearances of black magic. The 
misunderstood dogma of Zarathustra°—the magic law of 





* How hast thou fallen, Lucifer! Isaiah XIV.—A. W. 
*" HAUG: Religion of the Parsis, Essay IV., 3, I. “A seperate Evil Spirit 
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two forces which constitute universal equilibrium—has in- 
duced some illogical minds to imagine a negative divinity, 
subordinate but hostile to the active divinity. Thus the im- 
pure binary was formed. They were foolish enough to 
divide God. The star of Solomon was separated into two 
triangles and the Manichesans imagined a trinity of night. 
This bad God, born in the imagination of sectarians, became 
the inspirer of every folly and crime. Bloody sacrifices were 
offered to him; monstrous idolatory took the place of true 
religion. Black magic cursed the high and luminous magic 
of the true adepts to be calumniated, and there took place in 
caverns and desert places, horrible conventicles of sorcerors, 
ghouls and vampires; for dementia soon changed into frenzy, 
and from human sacrifices to cannibalism is but a step. 

The mysteries of the Sabbath have been diversely re- 
lated, but they always figure in the conjuring-books and 
magic processes. We can divide all the revelations which 
have been made on this subject into three series: First, 
those that relate to a fantastic and imaginary Sabbath; Sec- 
ond, those which betray the secrets of occult assemblages of 
true adepts; Third, the revelations of mad and criminal 
assemblages, having for their object the practices of black 
magic. 

For a great number of male and female wretches ad- 
dicted to foolish and abominable practices, the Sabbath was 
only a long nightmare, whose dreams seemed to them real- 
ities, and which they procured by means of beverages, fumi- 
gations and narcotic frictions. Porta, whom we have al- 
ready designated as a mystifier, gives in his Natural Magic, 
the pretended formula for the ointment used by the sorcer- 
ors, by means of which they caused themselves to be trans- 
ported to the Sabbath. He composes it of infant’s fat, 
aconite boiled with poplar leaves, and some other drugs; 
then he would have it mixed with chimney soot, which ought 





of equal power with Ahuramazda, and always opposed to him, is entirely 
foreign to Zarathushtra’s theology; though the existence of such an opinion 
among the ancient Zoroastrians can be gathered from some of the later 
writings, such as the Vendidad.” 
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not to render very attractive the nudity of the witches, 
rubbed with this pomade, who go to the Sabbath. Here is 
another more serious recipe, also given by Porta, which we 
transcribe in Latin, to leave it its entire character of Con- 
juration: 

Recipe: Suim (lard), acorum vulgare (sweet flag or 
galansa), pentaphyllon (cinquefoil), vespertillionis sangui- 
nem (bat’s blood), solanum somniferum (nightshade), et 
oleum.°® 
the whole to be boiled and incorporated together to the con- 
sistency of an ointment. 

We think that opium compound, the pith of green hemp, 
the Daturastramonium, the bitter almond, would enter with 
no less success in such compositions. The fat or blood of 
night birds joined to these narcotics, with the ceremonies 
of black magic, can affect the imagination and determine 
the direction of dreams (reves). It is to Sabbaths dreamed 
of in this way that it is necessary to refer stories of he-goats 
who come out of a jug and go back there, after the cere- 
mony; of infernal powders made up behind the same he- 
goat, called Master Leonard; of feasts where they eat boiled 
aborted children prepared without salt, with serpents and 
toads; of dances where monstrous animals appear, or men 
and women with impossible forms; of reckless debauches 
where the incubi emit a cold sperm. Nightmare alone can 
produce such images, and it alone can explain them. The 
unfortunate curate Gaufridy and his penitent debauche, 
Madeline de la Palud, became insane from such reveries, and 
compromised themselves even to the state, to maintain them. 
The depositions of these poor sick people in their law-suit 
must be read in order to understand how far a stricken 
imgination can be carried. But the Sabbath was not al- 
ways a dream, and it has really existed. There still exist 
secret and nocturnal assemblies, where have been and still 
are performed the rites of the Ancient World. Some of these 
assemblies have a religious character and a social aim; and 





* Swine, sweet flag, cinquefoil, bat’s blood, nightshade and oil. 
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others are conjurations and orgies. From this double point 
of view we are about to consider and describe the true Sab- 
bath, whether of luminous magic, or the magic of darkness. 


When Christianity proscribed the public exercise of the 
ancient worship,’ it forced the partisans of these religions to 
meet in secret, to celebrate their mysteries.* At these re- 
unions presided initiates who soon established among the 
diverse shades of these persecuted faiths, a standard of 
orthodoxy which magic truth aided them to institute with 
so much the more facility, as proscription unites the wills 
and draws close to the ties of brotherhood among men. Thus 
the mysteries of Isis, of the Eleusinia, Ceres or Demeter and 
of Bacchus, were united to those of the Good Goddess® and 
primitive Druidism. 


° A.D. SL. 

* The designation pagans was thus obtained, from pagus, a rural district. 
The Mithraic and Bacchic rites seem to have been thus perpetuated. The 
term magic from the one, and the peculiar animal forms from the other 
indicate this. 

* The Bona Dea or Good Goddess appears to have borne the arcane name 
Uma. It is a Semitic designation meaning mother, and clearly affiliates this 
divinity with Mylitta, Isis, Astarté, Kybeldé, and Démétér. Her rites were 
celebrated the first of May, at the house of the Supreme Pontiff. When 
Julius Cesar held that distinction, Clodius intruded there disguised in 
women’s apparel, and created a great scandal. Czsar divorced his wife, 
Pompeia, in consequence. The Thesmophoria of the Grecian states appear 
to have been similar to those of the Good Goddess. They seem to have 
been founded on a usage that prescribed that women married by the civil 
usage and not priestly rites, if they remained away from their husbands 
three nights in the year, maintained their social status as free women. 


(To be continued. ) 








